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Po3ain I. ®IJIOCODIA
VK 101

H.A. €Emens, xaug. Qinoc. HayK
YepHIriBChbKHH HAIlIOHAILHAN TEXHOJIOTIYHUH YHiBepcUTeT, M. UepHiriB, YkpaiHa

CBITOIJISITHO-OHTOJIOI'TYHI IIJIXO/AM 1O PI3BHOBUSIBIB JIFOJCHKOT'O
BYTTS B YKPATHCBHKIN ®LJIOCO®Ii XVII-XVIII CT.

Tlpoananizoeano ocnoeui napamempu 1oocvko2o oymms penicitino-ginocogcoxux suenv XVI-XVIII cm.,
npedcmasneni meopuicmio npoghecopie Kuceo-Moeunanucvroi axademii. Posensuymo xpumepii ¢popmyeanns
NOHAMMSL <GHYMPIUWIHA JIOOUHA» Y GIMYUSHAHIL PilocOPCOKIN cnaowuti Yybo2o nepiody, 8 AKOMY Kamez2opii
«BIpa», «GOJA», «C80000A», WACMA» GUSHAYATOMb OHMOO2IUHUL CIAMYC TIOOUHU.

Kniouosi cnosa. dapoxosa cxonacmuxa, HYmpiwiHs 100UHA, npoodiema 1o0CbKo20 Oymms, camocsioo-
Micmb, 0yxo8Hull po3ym, Qinocodis cepys, 6015, 8ipa, po3yMHA 6051, C60000a B0Ni, AKMUGHUU MA NACUSHULL
IHmeneKm, 3Micm i CeHc wacms.

Ipoananuzuposano ocHosHbie nApamempul Yen08euecko2o bvimus peaucuosno-guirocogexkux yuenui XVI—-
XVIII 68., npedcmasnennvie meopuecmseom npogheccopos Kueso-Moeunsanckou axademuu. Paccmompenvl kpu-
mepuu QopMUpOBanHUs NOHAMUSL <GHYMPEHHUL YeN08EK» 8 OMEeYeCMBEHHOM QUIOCOPCKOM HACIEOUU IMO20
nepuood, 6 KOmopom Kamezopuu <8epa», <BOfA», «80000a», «CHACbe» ONPedeisiiom OHMOI0SUYeCKUll cma-
myc uenogexd.

Kniouesvie cnosa: b6apokkosas cxonacmuxd, GHYMpeHHUU 4elo8ex, npobrema uenogeuecko2o ovimusi, ca-
MOCO3HaHUe, OYyX08HblU pasym, guirocodus cepoya, 80is, 6epa, pasymMHas 601, c60600a GONU, AKMUBHBIU U
NACCUBHDBILL UHMELTEK, COOEPACANHUE U CMBICT CHACTbAL.

The main parametres of human being of religiouslogbphical teachings of XVII — XVIII century
represented by the art of the professors of KyMehyla Academy are analyzed. The criteria of fognihe
notion “interior person” in the native philosophitaeritage of this period where the categories fib#|
“will”, “freedom”, “happines” define the onthologi@l status of a person are presented.

Key words: baroque scholasticism, interior person, the probl®f human being, self consciousness,
spiritual mind, philosophy of heart, will, belieflever will, freedom of will, active and passivéelfect, content
and sense of happiness.

VY nockoHaIEHHS JIIOACHKOI AISUIBHOCTI HE JIMIIIE HAIIOBHIOE CEHCOM IIOHATTS “CBIT’, a
CIIpHsiE€ MOTO MOAAIBIIOMY TOTIUOJICHHIO Ta 3MICTOBHOMY PO3IIUPEHHIO. Y IIbOMY CBITI JIFO-
JIMHA CAMOBHU3HAYAETHCA K CYO’ €KT MISUTBHOCTI, SIKMl KOHCTPYIO€ BJIACHUM CBIT — CBIT JIIOJI-
cbKOro OyTTsa. OCOOMMBOCTI OYTTS JIFOIMHU 3HAYHOIO MipOIO 3YMOBIIIOIOTHCSI TUM, IO 3aB[Is-
KA CBOIMl TUIECHO-IyXOBHIM oprasizamii JIOAMHA € OCOOUCTICTIO, 3JaTHOKO 10
[IJIECIIPSIMOBAHOT ISUTBHOCTI, TBOPYOCTI, O CAaMOCBIIOMOCTI i camodopmyBaHHs. B ykpain-
ceKkit imocodii Tema OyTTS € onHi€0 3 HaWyHIaMEHTATBHIMUX MPpoOaeM. JloCTimKyrIn
dinocoperky ciagmuny XVI-XVII cr., sixa npe3eHTyeThes TBOpUicTio npodecopiB Kueo-
MorunsHcpKo1 akaneMii, a came il aHTPOTOJOTIYHUI acleKT, HeOOX1JHO BUZHAYNTH OCHOBHI
KpUTEpii OHTOJIOTIYHOTO cTaTycy Joauau. 00’ €KTOM HAIIoro AOCTiHKeHHS € (imocodcbka
cnammuHa npodecopiB KueBo-MorunsHCbKO1 akaneMii, mpeaIMeToM — OHTOJIOTIUHI 3acaau
arockkoro “S” B ix TBOpYOMY JOPOOKY.

JlocnmiTHUKH yKpaTHChKOi (istocodii Big3HAUa0Th, 0 HanpukiHii XVI cT. mig nieto BHY-
TPINTHBOT JIOT1KA PO3BUTKY CaMOi YKPaiHChKOT KYJIBTYPH Ta ITi1 MOTYKHAUM THCKOM 30BHIIIIHIX
00CTaBUH COIIaTbHO-TIOJIITUYHOTO Ta PENITIHHOTO XUTTA chOpMyBaJlach OpUTIHAIBHA CUHTE-
TUYHA YKpaTHChKa KYJbTYypa, siKa SBJsIa COOOK0 €THAHHS JBOX IMiIXOJIB: TPaIUIifHOTO, Te-
HETUYHO TIOB'S3aHOTO 3 JIYXOBHOKO CHAJIIUHOI0 KHSKOi M0OW, Ta HOBOTO, IO 3’ SIBUBCA Y
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XV cT., OpiEHTYBaBCS Ha 1/I€iHI 3100yTKH €BPOMEHChKOr0 3ax0ay 1 OyB MpeacTaBICHUN TBO-
PYICTIO paHHIX YKpaiHChKHMX rymanicTiB. J[. UmkeBchbkuil 3a3Havae, mo (popMyBaHHIO TaKoi
KyJIBTYpH CIIpHsiia aTMocdepa ernoxu 0apoKo 3 XapakTepHUM JUIsl Hei MO€IHAHHSAM peiriii-
HUX Ta CBITCHKUX KOMIIOHEHTIB y KYJbTYpi, CEpeTHHOBIYHOT'O TEOJIOTi13MY 3 PEHECAHCHUM iH-
nuBigyamisMom [8]. PempesentyBama Taky KyiabTypy B YKpaini dimocodis Kwueo-
Morunsuacekoi akagemii. B. 'opcekuit Ta 1. Ctpariii Bu3Ha4ar0Th CyTHICTH (inocodii Kue-
BO-MOTHIITHCBKOT 100U, K “OapokoBy cxosiacTHKy' [2]. BimmoBimHO 10 1IbOTO PO3TIIsiia-
IOTHCS 1 OCHOBHI T'PaHUYHO HIMPOKI MOHATTS, KI XapaKTEepU3YIOTh OHTOJIOTTUHUI CTATyC JI0-
nuad. S. Ctpariii ta . BUuko mMiAKpeCIO0Th OHTOJOTIYHY 3HAYYINICTh BHYTPINIHBOI
JIOAMHKU", KA 3HaXOAWTh CBOE BUPAXKEHHS B OITOPI HA CaMOCBIIOMICTH [7].

dinocodis KueBo-MorunsHchKOi akaaemii sBisija cOOOK0 CHHTE3 CHaAIIUHU JOMOTHIISH-
cbKOi 100 3 HambOaHHAM 3aximHOl (imocodii. Takuil cuHTe3 3a0e3nedyBaB HENEPEPBHICTDH
TpaauIlii, TATIicTh ¢imocodchkoi nymMku mia dac nepexony Bin CepemanboBiuus 10 HoBoro
yacy, OJMCKy4e BKJIAJAaBCsS B MEHTAJIITET 0APOKO 3 XapaKTEPHOIO JJII HhOTO MOCUJICHOKO yBa-
T'OI0 JI0 TEOJIOTii 1 BogHOUac 10 HaTypdinocopcrkoi mpodnemaTku. . Ctpariii 3a3Havae, 110
B MEXaX CXOJIACTUKH €MOXHU 0APOKO CIOCTEPITraeThCs TSHXKIHHS 10 TUX MHUCIHMTENIB, K1 y CBO-
iX y4eHHSX Topsa 3 HaTypPuLIOCOGCHKUMU MHTAHHSAMH 4YiJbHE MICIE BIIBOIWIN 1
3’ AICYBaHHIO TpoOeM MeTadi3uku, MpodsieM 3aralbHUX OCHOB OYTTS, CXWIISUTHCS OLIBIIOI0
MipOI0 0 KOHIIETITyali3My, TOOTO 10 JyYXOBHOT'O JOCBIY YKPaiHCHKUX 1HTEJIEKTYaJiB OMIp-
KOBaHOT'O BapiaHTa CepeIHbOBIYHOI 3aXiJHOI peaTiCTUYHOI TpaaMIlii, 3TiAHO 3 KOO0 Nepeada-
4ajiocs ICHyBaHHS B peUax aHaJOTiB MOHSATH JIIOJICBKOTO PO3yMY, OOTpYHTOBYBAIACh PO3JiIe-
HICTh BHINOI CyTHOCTI — bora — Ha poau i BUIM, y4acTh HAJICBITOBOTO TEPBHS Yy BUTJISIL
iHAMBIyanbHUX (HOpM y (POpMYBaHHI OMMHUYHOTO Ta OCOOMCTOrO OYTTS, CTBEPPKEHHS Tpio-
PHUTETY aKTUBHOCTI 00KECTBEHHOT'O PO3YMY HaJl JIFOACHKUM [3].

AJle OHTOJIOTIYHHMI acCIeKT JIOJCHKOTO ICHYBaHHs B YKpaiHChKii (dimocodii XVII—
XVIII cr. y cydacHMX HayKOBHUX JOCTIDKCHHSX BHUCBITICHHUH HEIOCTAaTHBO. TOMY METOIO
CTATTi € aHaJi3 OCHOBHMX MapaMEeTPiB JIIOJICEKOT0 OyTTs peniriiiHo-dinocopcpkux yuenr Ku-
€BO-MOTHMIsSHCHKOI akaaeMii. BiamoBigHo 10 MeTH c(hOpMyIbOBAaHO 3aBJAHHS. PO3TIIAHYTH
OCHOBH1 Kputepii popMyBaHHS MOHATTS “BHYTpImIHA JtoauHa” Yy (itocodchkiit criaammHi
npodecopiB akazneMii, B kil kateropii “Bipa”, “Bonsa”, “cBoboma”, “macTsa’ BU3HAYAIOTH OH-
TOJIOTIYHUH CTATYC JTIOUHHU.

[TpoGnema nmoACEKOro OYTTS MOCTAE B JOCHIIHUIIBKOMY IIJIaH1 SIK JOCHTh CTPYKTYpOBaHa i
OaraTopiBHeBa. A ii cyTh mapajoKcaibHa, CMHUCII ii y TOMY, IO JIFOJMHA € IPUHITUTIOBOIO HOBU-
3HOIO Y TpUpO/Ii, i xumeporo. Tomy OyTTs s mroauan (y BCiX HOro BUMIpax — SIK 30BHIIIHIX,
TaK i BHYTPILIHIX) MOXe OyTH TaHUM He JIMIIIE Yepe3 aHaji3 TOro YH iHIIOTO CYIIOTO SIK IPOCTO
IPEIMETHOCTI, a TakoX (i, MaOyTh, IepeaycimM) 4epe3 OCSITHEHHS HEYTAEMHHYECHOTO, PO3KPUTTS
ICTUHHO JIFOZICBKOTO OYTTSI SIK y HOT0 3acaIHIYMX BUTOKAX, TaK 1y HOro peaisariii.

VY tBopax I. I'izens, I'. Konucekoro, %8 Kpokoscbkoro, C. fABopcrkoro, T. [IpokonoBuyua
MU CIIOCTEPIraeMo 3a4aTKU yTBEPIKCHHS MEPEeBard YMOOCSHKHOTO CBITY HaJl YyTTEBHUM, iHTeE-
JCKTYaqbHOTO TIi3HAHHS HaJ JAUCKYPCHBHUM, TaKUM YHHOM ITiJKPECIIOIYHA OHTOJOTIYHY
3HAYYIIICTh “BHYTPIIIHBOI JIIOAUHH", 110 3HAXOJUTh CBOE BUPAXKEHHS B ONOPi1 HA CaMOCBIiI0-
MicTb. OCTaHHS BUSBIIETHCS SIK Y CIIPSIMYBaHHI TOIIYKIB Mi3HAHHS ICTUHHU, TaK 1 B KOHIICTIITi-
X, IO OOTPYHTOBYIOTh HNUISXH 3700YTTS 1HIUBIIYAIBHOTO JIFOJACHKOTO CaMOBIOCKOHAICHHS
Ta IaCTH.
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B ykpaincekiit imocodebkiil TpaauIlli y JTIOACHKIA MPUPOAl BUAUBIIACH “BHYTPIITHS Ta
“30BHIIHAA", a00 AyXOBHA Ta TUIECHA, JIIOJAWHA. 3a3HAYMMO, IO IMiJ TyXOBHOO, a00 “BHYTpIIII-
HBOIO", JIFOJIMHOIO PO3YMI€ThCSl HE MICTHYHE, HisIK HE BU3HAUEHE ippallioHaJIbHE HAyallo, a Jac-
TKa OYTTs OJIHI€1 31 CTUXIH, sika BXOAUTH a00 HE BXOAMUTH [0 CKJIAIy iHIIMX CKJIAJOBUX CBITO-
Ooyrts. Hanmpuknan, 1. ['i3ens Mae Ha yBa3i MOBITps, IO 3 MOTJISAAY, X04 1 “O€3BUAHE, TPOTE
PO3HOCUTBCS KPOB' 10 110 BCHOMY TiTy”, HaJar0uu HOMY MOCTiiHY TinecHy Gopmy [9, c. 481].

Po3aBoenicTh mroanHu Ha “TinecHy” 1 “IyXOBHY' 3yMOBIIOE T€, 1[0 BOHA Mae MOBiiiHE
JDKEPEJIO aKTUBHOCTI # JKUTTS. 3 0lHOrO OOKY, JIIOJMHA Ma€ TyXOBHE ceplie, AyXOBHI 04i, yM
Ta po3yM, a 3 iHIIOro 00Ky —I1e “TIJI0TH”, M0 CKIIAAETHCS 3 TUX CJIEMEHTIB, SKi PO3MagaroTh-
csl y pasi cMepTi 1 MPUMHUKAIOTh 10 cTUXii. Tomy Tijo Mae “momuparoye cepre”’, a “Iiia Jiro-
auHA” Mae ceple, SK HEHTP 00’ €JHaHHS JYXOBHOT'O 1 TIIECHOTO, SIKUHM Kepye BCIEIO JIIOJICh-
KOI0 MOBeAiHKOI. DyHKIil “BHYTpIIHBOI” Ta “30BHINIHBOI” moguHH B byTTi “minoi”
JIOJIMHU TAKOX Pi3HI. “BHyTpimHa" mtoauHA — 1€ Ta caMa JyIia, sSKa YTBOPIOETHCS 3 IyXY,
TOOTO 3 TMOBITPA, IO PO3HOCUTHCSA MO TULTY “BOMIOI0 KPOB'IO”, HANAlOUM TLTY BHYTPINTHIN
3B’ 130K, 200 “ TUIOTHICTE” [6].

“BayTpimHs”, ab0 AyXOBHA JIOJMHA, TAKUM YHHOM MOAIOHA /10 3TYILIEHOTr0 MOBITPS, 110 €
OJIHI€I0 31 cBiTOBHX cTuXii. Ha mymky mpodecopiB Akaaemii, i CTHXIi HE JHIIEC aKTUBHI, a i
B3aEMO/IIFOTH OJ[HA 3 OJIHOTO. L{e mposBseThCS 1 B IPUPO/IL , 1 B JIIOMHI. Tak, BOTOHB, IKUH €
B JIFOJIUHI, 3a0e31edye iii HopMaJbHY KUTTEAISUIBHICTD 1 00epirae Big cmepri [9, c. 504]. Ane
BU3HAYAJIBHUM Yy ICHYBaHHI “BHYTPILIHBOI JIFOJUHH € CaMe TIOBITPsI, TOMY IO JIIOJIChKa JyIla
CKJIaJIa€ThCsA 3 TOBITPs (IyXy), MICIs CMEPTI BOHA 37aTHA MOKHIATH TUJIO 1 TIOEIHYBATHCH Ye-
pe3 noBiTps 13 BeecBiToM, abo Catum ayxom. [lum 3abe3nedyerscs Oe3cmepTs “BHYTpII-
HBOT" JIIOJIUHM, K JIFOJIMHU JTYXOBHOI, 110 BUpaxae 1 30epirae i1 “camicTs”.

KosxHa mroanHa MicTHTh y co01 “BHYTPILIHIO JIOAWHY’, ajle He KOXHa 3Hae npo ue. Piu y
TiM, 1m0 a0coJIFOTHA OLIBIIICTh JIFOAEA IUBUTHCSA HA CBIT BUK/IFOYHO IUIOTCHKMMH OYHMa 1
CIpuiiMae CBIT TIJIBKU Ha PiBHI MpHcTpacTeil (eMOIliif), MOYyTTIB Ta MPOCTOI IIOTOCIOBECHO-
cTi. CHOHYKOIO Jiil y TaKOMY pa3i BUCTYIAIOTh PI3HOMAHITHI TiJIECHI MPUCTPACTi, TOOTO TiJe-
cHI moTpedu mroaeii. [lum mou aGCOMOTHO HE BiIPI3HAIOTHCS BiJl TBAPHH 1 AIIOTH TaK Camo,
SK BOHH. [CTHHHE X PO3yMIHHS JIFOJUHU JTOCSATAETHCS TUIBKH TMPHU MEPEXOJIl BiJl MIIOTCHKHUX
o4ei 0 AYXOBHUX OYEH, Bl YyTTEBO-EMOIIHOTO CIOTISIAaHHS — 10 po3yMHOCTi. Came po-
3yM pOOHTH JIOAWHY OOTromojiOHOI0, camMe 3aBISKM HOMYy BOHA CTa€ BOJIOAAPEM IPUPOIH:
“Bye CTBOpEHO JIOAMHY 3a CBOIM 00paszoMm i moaoboro, a, came, o0 Mana po3yM, KU €
HaWO1IBIIMM, HAUKPAIIUM 1 HAUTIPpaBAUBIIIUM 300pa)KEHHSIM HaIIoi MPUPOJIH, 00 BOJIO 1A
BUIBHUM CYJDKEHHSIM, SIK€ TaKiil MPUPOJIl HAJEKUTh, 1 Oy/ie MoaiOHOI0 BOHA NMEBHUM YHHOM
JI0 Haioi BeauaHocTi...” [4. ¢. 407].

Sk BKe 3a3HAYANIOCH, Y MEKAX KHUEBO-PYCbKOI KYJIBTYPH CKJIAaBCS IPUTAMAaHHMM YKpaiH-
CBKIMl AYXOBHIW TpajMIlii THI MUCJICHHS, HE CXWJIbHUU 10 aOCTPAKTHOTO, BiAIPBAaHOTO Bif
KUTTA Pi710cO0HCHKOTO TeOpeTU3yBaHHs. SKIO y 3aXiTHOEBPONICHCHKINA KYJIBTYP1 3/1€01IbII0-
ro peal3yeThCs “IMIaTOHIBChKO-apiCTOTENIBChKA” JiHIA ¢igocodii, sKa BIAMOBIAHO J0 KaHO-
HiB HAYKOBOT'O MUCIICHHS MPArHe 10 iICTUHU, HE3AJIeKHOI BiJ] JTFOJAWHH 1 JIFOJICTBA, TO B HAIIi
KyJIBTYypl MepeBaxkae “anekcaHapiichbko-010miiiHa", ska 30pi€EHTOBYETHCS HE TaK Ha IMOIIYK
0E3CTOPOHHBOI ICTUHHM, K TPABAM, IO € CYTHICTIO JIpaMH JIIOJACHKOTO XHUTTSA. Diocodom
BBQKAETHCSI TOM, XTO, CIUPAIOYNCh HAa KHWIKHI 3HAHHS, HE JUIIE 3700yB ICTUHY MPO CEHC
JFO/ICBKOTO ICHYBaHHSI, a pa3oM 3 UM IEPETBOPHUB OJIepKaHy iICTUHY Ha KEPIBHUITBO Y BIIac-
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HOMY JKUTTI. Y 3B’ sI3Ky 3 pO3IJISIIOM MTPOOJIeMHU parlioHAIBHOTO 3HAHHS BapTO 3BEPHYTH yBary
i Ha Te, K po3yMminacs icTuHa y (inocodcbkux kypcax KueBo-MormistHebKOiI akagemii. Bo-
Ha PO3MIIANAETHCS Y KUTBKOX BHUMIipax, MepeayciM y 00KECTBEHHOMY, TPAaHCICHICHTAIbHOMY
Ta JIIOJICbKOMY a00 €K3UCTEHIIITHOMY. “3HaueHHS ICTUHHOTO Y3TO/XKYy€eThCs 3 boroM, sikuit He
Mae KOTHOTO PeabHOTO BiIHOMICHHS 0 IHTEICKTY [TOOTO roauHu], 60 BiH HE MiAIOPSIKO-
BYETBCS TUM, IIIO ICHYIOTb, aH1 32 BU3HAYEHHSM, aH1 32 TEPMIHOM. AJie JJIs JOBEICHHS 1CTHH-
HOT'O HE MOTPIOHO Hi iICHYBaHHS CYyTHBOTO, HI HOT0 akTyanpHOro misHaHHs' [9, c. 453].

3a3naunmo, mio 3a cnocrepexenHaMu C.b. Kpumcbkoro, ykpainceki mucnuteni XVI-
XVII 1 monepeaHix CToOpid, TOBOPSYU PO PO3YM, TIEPEBAKHO MM Ha yBasl caMe TyXOBHUU
PO3YM, SKH, 3riHO 3 IXHIMH TIIyMadyeHHSIMH, OyB OpraHidHO MoeAHaHui i3 cepueM [5]. Ll
TPaJUIisl po3IJIsiiasia ceple K Ocepeis BChbOro MCUXIYHOTO KHUTTS, SIKE € MIpUIIOM JIyXOB-
HOCTI JIFOJIMHU, TUIBKU TOU, XTO Mae “yucte cepie’, Moxke y3pitu bora. L{s tpaauiis 6epe
CBIii TOYaTOK BiJ bi0:mii 1 mocHIIOeThCsl B YKpaiHi 31 COpUAHATTAM (PiocodChbKUX 17ei cXif-
HOT maTpUCTHKHU. B ykpaiHChKii (itocodChKiit Tpaauilii He 3anepeuyeThes i 3HaYCHHS YyTTIB
1 BOJII B Mi3HABAJIBHIN AISIIBHOCTI JIIOJUHH, COPSIMOBAHOI Ha CIIUIKYBaHHSA 3 00KECTBEHHOIO
ICTHHOIO0. Y 3B’53KY 3 IUM OCOOJIMBA yBara MpUIUISE€THCS OPTaHOBI, 3aBISKH SIKOMY CTa€ MO-
JKITMBUM 3aTydeHHs JTIOAUHU 10 boxkoi ictuau. TakuM opraHoM BBaKajioch cepiie. Ko Mmi-
CIIe JIFOJIMHH y CBITI pO3YMIJIOCH SIK CBOEpPiAHA TOYKA MEPETUHY MIXK CBITJIIOM OJsiaronari it Oe-
30[IHEI0 TEMPSBH, TO B CaMill JIOAMHI LEHTPOM 3ITKHEHHS 1 B3a€MOJIi MPOTHAIIOYUX CHII
BBAXKAETHCS ceplie. MloMy BiBOIUTECS pOIb JAHKH, 1I0 3BOJIUTH BOCIHHO PO3YM, UyTTS i BO-
mo moauHau. Ha 111l ocHOBI enHOCTI yma 1 cepust, Ha nymMKy @. [IpokonoBuya, parioHaabHe
Ta ippalioHaJibHE HE JIMIIe HE Ccylnepedyarb, a W B3a€EMHO JIOMOBHIOIOTH OJIHE OJHOTO.
“O0’ eKTOM TOTATY € came ceple. AJke ceplie nepedyBae i AMBOBM)KHUM BIUTUBOM a(eKTiB
OJTHOTO ¥ Jpyroro, 60 BHACTIIOK THIBY BiZIOYBA€ThCsl KUITIHHS KPOBi MOOIM3Y cepls — 3 MpH-
YUHHU PaJIOCTI BOHO PO3IIUPIOETHCS, @ HATOAM CyMY — CTHUCKA€ThCS. MU BiJUyBa€EMO TaKOX
CIIBUYTTS y JIFOOOBI, @ B 1HIIUX TaKOTO poay adeKkTax sSKeCh BHYTPIIIHE XBHJIIOBAHHS, SIKE,
3[1A€THCSI, BUHUKAE 3 TIPUYUHH iX CYroJIOCHOCTI 3 ceprieM” [6, ¢. 361]. AkueHTaris poii cepus
ICTOTHA 3 OISy Ha MOJANIBITY TPAIHIIII0 PO3BUTKY YKPaiHChKOI (hiocodchbkoi TyMKH, OTHI-
€10 3 BJACHUX pHUC SKOi OyJI0 30CEpeKeHHsI yBaru Ha po3poOsieHHi dimocodii ceprs
(I'. CkoBopona, IT. FOpkeBud Ta iH.). BiamoBigHo 10 MbOro PO3yMiHHS 30JIMKYBAIUCS U TaKi
HOHSATTS, K ICTUHA, TIPaB/a, CIPABEAIUBICTD.

st ykpaiHcbKoi (pi1ocochkoi TyMKH OPTaHIYHOIO € 171esl IepeBar yMOOCSKHOTO CBITY
HaJ{ 9YyTTEBUM 1 YCBIOMJICHHSI OHTOJIOTIYHOI 3HAYYIIOCTI “BHYTPIIIHBOI JIFOAWHK, 1110 JICTa-
Ja CBi BHUpa3 y camocBioMocTi. JItonuHa BKe HE NMUBUTHCSA Ha ceOe JIMIe SK Ha YacTUHY
IPUPOIHOTrO KocMocy. BoHa ycBimomitioe cebe rocnogapeM MpUpoad, 110 He TUTBKU 3aBep-
IIy€e JAeSKi MPUPOIHI BUTBOPH, @ CTOITh HAJ| MPUPOJHUM KOCMOCOM, SIKUH CTBOPEHO 3TiIHO 3
00’KECTBEHHUM 3aIlyMOM Ha TOCIYTY JtoauHi. Takuii cnienuiyHui aHTPOTIOIICHTPU3M 3yMO-
BITIO€ TepeBaKaHHs y cucteMi ¢inocodcbkux nmorisiaiB aissuiB KuiBcekoi Pyci koma mpobiem,
10 TIOB'sI3aH1 3 YCBIJIOMJICHHSIM CYTHOCTI JIFOJIMHH, CEHCY i1 OyTTs. JIrogmHi BiABOAMTHCS
POJIb LIEHTPAIBHOI JIaHKH, 1110 3a0e3meuye KOMyHiKkalito Mk borom Ta crBopenum HuMm CBi-
toM. CripoOy OOTpYHTYBATH HUIAXHU 3M00YTTS 1HIUBIAyaabHOTO JIFOJACHKOTO CaMOBIIOCKOHA-
JICHHS Ta MIACTs 3HaX0AUMO 1y TBopax npodecopiB KueBo-MormistHCbKOiT akaieMii.

. T'izenp y “Mupi 3 borom 4os0BiKy” po3risjae iHIIANA aClIEKT OHTOJOTIYHOTO YCB1JIOM-
JeHHs Jroackkoro “S”. He 3anepedytoun TOro, 1o TiI0 MOXKE BIUIMBATU Ha JTyHTy Ta il AisiIb-
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HIiCTh, ['13e5b came Aynry BBakaB HOCIEM OCOOMCTOCTI, OCKIIBKH 1 Bor € mepcoHoro sk ayX, a
JIOIMHA CTa€ HEK Yepe3 MPHIydeHHs 10 bora Ta Horo JyXoBHOI NpUpOaU. Y LIbOMY MHUCIIH-
TEJIb WIIOB 32 YCTAJIEHOIO B YKPATHCHKIN KYJIbTYpi TPAAULIETO, 3T1IHO 3 AKOIO Tymia i “BHYT-
pitmHs moguHa”, 11 “S” — MOHATTS cHiBBUMIpHI. 3aBIaHHS JIOJUHU IOJIATAE B TOMY, II00
sskomora OibIe Habmu3uTHCs 10 bora, ynmomiOHUTHCS oMYy, a )1 IIbOTO BOHA TTOBMHHA CTa-
TH “ IyXOBHOIO JIFOAUHOI", B KO ¥ TIJIO CTA€ TaKOXX JTyXOBHUM, BIJIMIHHOIO BiJ] “ITIOTCHKOI
JIOAMHU", yX SKOI MiJagae rpiXOBHO-PYHHIBHOMY BOJIOJIapiOBaHHIO 1UI0Ti. [Ipu mpomy mo-
HATTS TiTa ¥ TWIOTI He 30iratoThcsi, 00 TUIOTHh € HOCIEM TPIXOBHO-CBOEBOJIBHOIO MEPBHS. Tomy
TSl TOTO, 00 CTaTH TYXOBHOIO JIFOJAWHOIO 1 3/10JIaTH TIJI0Th, HEOOX1/IHE HE BUBIJILHEHHS TyXY
BiJI Tij1a, 00 32 KUTTS JIOJUHU I[LOTO JOCATTH HEMOXKJIUBO, & OJTyXOTBOPEHHS CaMOTO Tija.

“BHyTpeHHes! CyITHOCTh 4esioBeka” 3a ['izenem Ge3nocepeqHbO BIUIMBAE HA CBIIOMICTh
JIO/IMHU, a Ta, B CBOIO 4Yepry, 3abe3neuye nocaraeHHs “o6maronati boxoi”. Bona siBise co6oro
“ map® BBIIINN, €CTECTBEHHBIN, Ty HE OT bora BojiM 4eloBEYECKOU JTaHHBIN, TOMOTAIOIIb K CE-
My, 1a0bl YEIIOBEKD ONpajaHis cBOEro u craceHis mocturans’ [1, ¢. 3]. Timeku depes Bipy
JIOJIMHA MOXE JOCATTH CIACIHHA. 3a3HAYMMO, 110 B OHTOJIOTIYHHUX PO3MUCIAX IFOJICEKOTO
OyTTsI MOHSATTS BipH MOCIJa€ YiJIbHE MicLie SIK B YKpATHCBKiH ¢inocodii, Tak 1y dimocopcbkux
yaeHHsIX KueBo-MorunsHcbkoi akaaemii.

Ane MOBa TYT HJe TIpoO Bipy JIOJICHKY, a HE 00KY. OCKUIBKH 00’ €KT BipHM TEMHHM 1 HEOUe-
BUJHUH, TO Bipa MOKe OyTH MMO€HAHA 3 TIOUYTTSAM CTpaxy, MiJI03pH, HEIOBIP' s 1 CYMHIBY, SIKi
HaOyBarOTh OCOOJMBOI CHUJIM TOJIl, KOJH MPOTHJICKHI MOTUBU HIOM PO3pPHMBAIOTH JIOJMHY Ha-
JIBOE, CIIOHYKAIOUH i1 MPUEAHYBATHCH a00 JI0 OJHOTO, a00 J0 1HIIOTO TBEPIKCHHS, TTOKH, Ha-
peniTi, BOHa HEe MPUETHAECTHCS 10 TBEP/KCHHS, sIke HalO1IbIe Bianosinae ii Bomi. [Ipodeco-
pu akajgemii BH3HAUanW 1 SK “NparHeHHS pO3yMHE’, MO BIACTUBE TUIBKU JIFOJMHI.
Hanpuknan, @. [IpokonoBuy Ha3uBae Take MparHeHHs — “po3ymHa Bousis”. Ajie BoJi HIOUTO
I0Ch BUIIE BiJ po3ymy, 00 po3ym o0OciyroBye ii moTpeOu; 3 Apyroro 00Ky, po3yMm HiOHUTO
BUIIMN BijJ BOi, 60 BOJS ciima, a po3yM “ocBiueHUN” 1 Beae 3a co00I0 BOJIIO, SIK TIOBOJIUP
cmirmoro. Pazom 3 M Bonsg HIOWTO BHIA 32 Po3yM, 00 BOHA (aKTUYHO JIi€, a pO3yM — IIe
TiIBKH 11 pagHuK [6, c. 358].

XapakTepHOIO BJIACTUBICTIO (P110COPCHKUX KypciB 0araTb0X KHiBCHKUX TMpodecopiB € ix
CIPSIMOBaHICTh MPOTU MOPAIbHOI JOKTPUHU ToMi3My. [Iporosomryroun npumaTt po3ymy Haj
BOJICIO, TOOTO BUXOSYM 3 KOHIICTILIi €THYHOTO 1HTEJEKTyali3My, Il JOKTpHUHA HE 3arepedy-
Baja i TOro, 0 BOJISI MOXKE CIIOHYKATH pO3yM 110 Ti3HaHHs. [1[06 BUMHATH MOpaNTbHO, JTFOIH-
Ha TTOBMHHA MaTH ICTUHHE 3HAHHS MPO A00po i1 370. Lle 3HaHHS mae BOMI 1HTENEKT, SIKWH,
CIIPSIMOBYIOUH 11 10 BHOOpPY, JO3BOJISIE JIIOJIMHI JISATH BIIMOBITHO 10 MOPAJIBHUX YECHOT —
CHpaBEAIIUBOCTI, MY>KHOCTI, MoMipkoBaHoCTi. [Iporononrytoun cBoOo1y BOJII JIIOJUHH, &, OT-
ke, 1 11 BIAMOBI1NaIBHICTH 332 CBOT BYMHKH, TOMICTH BOJHOYAC MiAKPECITIOBAIH, 110 bor mpuBo-
IUTH 0 PyXy HE JIWIIE TPUPOIHI MPUYNHH, aJie i MPUYUHU A0OPOi BOJI, MPU IILOMY BiH Hi-
OUTO HE 3HMINYE JOOPOBLIHLHOCTI BUYMHKIB, IO 3A1HCHIOIOTHCSA, TOMY IIIO B KOXHINA pedi i€
BIAIOBIAHO 10 i1 ocoOimBocTei. TakuM YMHOM, CBOOOIA BOJI, II[0 BUOAETHCSI TOMI3MOM SIK
NOCTYJIaT, BUSABIISETHCS UTI030pHOI0, —0e3 Al miATpuMKH bora BoHa He Mae micus.

Ha BigmiHy BiJ 3aXiJHMX MHUCIUTENIB YKpaiHChKi ¢inocodu y CBIIOMOCTI pO3PI3HAIOTH
po3ym (iatesekr) ta Boaro. Y I'. Konucekoro untaemo: “IHTEIEKT — I1e AyXOBHA ITi3HABabHA
MOTEHIIIS. .., BU3HAYAETHCS K BIACTHBICTH parionansHoi aymi” [4, c. 424].TIpodecopu kpu-
TUKYIOTh CYNIEpPeuHiCTh TOMICTChKOI MOpANbHOI JOKTPHHH, X04a i He 10MaroTh ii. Ix peuenHs

8



Ne 1 (4), 2014 MPOBJIEMU COLIIAJIbHOI POBOTU
SOCIAL WORK PROBLEMS

B OCHOBHOMY CHPSIMOBaHE MIPOTH KOHIIEMI[IT €TUYHOTO 1HTENeKTyani3My. 30kpema, ['13enp Bu-
XOJUTh HE 3 IPUMATy PO3yMy HaJ BOJICIO, a 3 iX B3aeMoii: “...Boisi CioHykae 1HTENEKT 10
MHCJICHHS He crtoco0oM TpsMOT i, a uepe3 neBHe B3aeMHe TsoKiHHS [9, ¢. 548].

VY dinocodpcrkux Kypcax JOMiHYe TyMKa IPO Te, IO JIFOJUHA BiJl IPUPOAN OLIbIIE CXUITb-
Ha J10 100pa, oAHaK 1o0poTa Ta 3JICTh HE € MPUPOJHUMH, BPOKEHUMH SIKOCTSMU JIIOJUHHU,
00 B IPOTUJICKHOMY BHUIIQJKy BOHA O HE Maja HisIKOi BIMOBIJAIBHOCTI, B TOMY YHCIi ¥ MO-
panbHOi, 3a cBoi BunHKH. L{ikaBi 3 nporo npuBoxy po3aymu L. I'izens mono criBBiAHOMIEHHS
no6pa i 3ma. Bin 3a3Hauae, mio “HiYoro He OyBae TaKOIO MIpOIO 3JI0M, 1100 HE Majo 4Oroch
BJIACTUBOTO 1 10o0pa”. Jlms Toro, abum mi3HaTH MEeXy Ao0pa Ta 371a HeoOXiaHe iICHYBaHHS i
OJIHOTO, ¥ nipyroro: “...byBae, Mo Te, IKe BBAKAETHCS HANUTIPIINM, 3aBXKIU BIIKPUTE TSI SIKO-
roch po3yMiHHs n1ooporo” [9, c. 502-503].

VY 3B’s13ky 3 M y (pitocopchbKuX Kypcax 3adinaeTbes MUTaHHS cBOOOaU Boi. [Ipobiema
CBOOOJIM BOJII € OJIHIEI0 3 HAWCKIAAHIMUX B icTopii dimocodii. BiTum3Hsai MucauTemni
XVII cT., Tak caMo sIK 1 TIOTIEPETHUKH, III€ HE MOTJIM YHUKHYTH CYNEPEUYHOCTEH i Yac po3-
TSIy CHIBBITHOIIEHHS CBOOOHOT BOJI JTIOAMHM 1 boskoro mpomMuciy, npupedeHHs, 6maroaa-
Ti. BoHn HaMaranuch 3HATH aJIbTEPHATUBHICTD IILOTO CIIIBBIIHOIIEHH. X04a 1MoAi0H1 cripoou
3MIMCHIOBAJIUCH MPOTSITOM yChOTO iCHYBaHHsA (piocodii y Mexax Teosorii, koxkHa (inocod-
ChKa IIIKO0JIa 31CHIOBAJIA 1I€ TIO-CBOEMY; B KiHIIEBOMY PaxyHKY cBO0O/1a BOJII JIFOJMHH CTaBa-
JIa BCe MEHIII 3AJIEXKHOIO Bl 00XKECTBEHHOI OJIaromari.

CBobona posrisiganacs npodecopamu Akagemii sk KOPIHHUM aTpuOyT JIIOIUHH TOPAT 3
MUCJIEHHSAM, po3yMoM. [IutanHs mpo cBoOOy BOJII BUPIMIYETHCS HUMH JBOIIJIAHOBO: CTOCOB-
HO CTaBJICHHS JIIOAWHM 110 bora i 1o mpupoau. CTocoBHO cB0OOIM BOII Mpodecopu MATpH-
MYIOTb MOTJISIT KaTOJMKIB-TOMICTIB, — bor, cTBOpHUBIIM Jr0AMHY, AaB iif cBoOO Yy BoJi. MoTH-
BY€ETHCH 1€ TUM, IO JIIOJIMHA He Oyia O BUIbHOIO, AKOU HE MOTJia MpoTUCTOsATH borosi. Ane x
4acTo JIOAN TBOPATH CIIPAaBH, MEPECIIiIyIOUN NIEBHY METY, sika mpotuBHa borosi. Came y cra-
BJICHHI /10 bora cTBepIKyeThCSl HAsIBHICTD y JIIOAWHU CBOO1MHOI Bouti: “Lls BmacHa cBoOOMa €
HE IO 1HIIe, K CaMO BUTbHE CY/DKCHHSI BOJII YA MOXIIMBICTh BUOWPATH 3 TOTO, IIO BiTHO-
cuthes 1o metu” [4, c. 424].

VY tBOpax mpodecopiB Akazemii HasBHA JyMKa MPO Te, MO CBOOOAA BOJI peali3yeThCs
yepe3 Bipy JIOAUHH. BipuTH MOXe TiJbKH JIOJIMHA, OCKIJIBKH JIUIIE BOHA HAJLJICHA 1HTEJICK-
toM. IIpodecopu po3pi3HAIM akTMBHMN Ta MacuBHUM iHTenekT. Came aKTUBHHUM IHTEIEKT
Mae 3a CBO€E NMPU3HAUYEHHS TBOPEHHS a00 JisUIbHICTH 1 BUABISE BiH ce0e y Iy, a KOHKPETHi-
e, y po3yMHIN AyIi, sika € mpoAyKToM TBopeHHs bora. OTxe, Bipa nana moauHi Big bora,
ayre “BIpUTH TUIBKK TOH, XTO X0ue Biput” [9, ¢. 259]. [HmuMu cI0BaMH, SKIIO JIOAWHA Bi-
PUTH SIKOMYCh TBEpPKEHHIO, TO BOHA BIPUTh TOMY, IIO 1€ AKOIOCh MIpPOIO BiANOBigae ii iHTe-
pecam Ta mparHeHHsM. Tinbku yepe3 bora mroanHa MoXe OCSATHYTHM NMOBHOTY Bipu. IcTuHHA
Bipa IPYHTYEThCS Ha OJIKPOBEHHI — Ha Oe3mocepeIHbOMY caMoBUsiBIIeHHI bora, — iioro Biac-
HOMY BHUJIHHI HaIo1 AyIi, HOTO BIAaCHOMY TOJIOCI, IO BIITy€ JIIOIMHI. PanToM BiIKpHUBarOTh-
Cs1 3aIUTIONICH] 04l AYIIi, 1 BOHA IMOYMHAE BITIYBATH 32 MEKaMH 36MHOTO CBITY IPOOIeMH He-
OecHoro csiiBa, ii IEPEeNnoOBHIOIOTH OJAKEHCTBO 1 MUP, IO MEPEBUILYIOTh OYAb-KE JIOJICHKE
po3yminHs. Taka myiia, SKIIO HECBIOMO, TaK IiJCBIIOMO, BiadyBae, Mo ii mpocsr roioc bo-
kui. Taka Bipa ckopile sBjsie CO00I0 JeSKUil BHYTPINIHIA CTaH TyXY, )KUBY IMTOBHOTY CEPIIS.

Ha nymky npodecopis, rouHa, sKa )KUBE Y CBIT1, BHACIOK IMEPBOPOIHOTO I'pixa, BTpa-
TUIa MEPBiCHY TAPMOHIIO i CTaja BHYTPIIHBOCYHEPEUIMBOIO. Ii TiNO BiANA€ThCA YyTTEBUM

9



MPOBJIEMU COLIIAJIbHOI POBOTU Ne 1 (4), 2014
SOCIAL WORK PROBLEMS I

MPUCTPACTSIM 1 HAAMIPHOCTSM, JYIIa PO3PUBAETHCA BiJl MPOTHICKHUX Oa)kKaHb 1 HAXWJIIB, PO-
3yM CXWJIBHUH 710 3004eHb 1 OnykaHHs. JItoauHi Tpeba BUNTH 3 i€l BHYTPIIIHBOI pO3ipBaHOC-
Ti, 310paTu ce0e 3 PO3CisTHHS, 3BECTH, 30CEPEANTH BCi CBOi CHIIH, IHTEpECH U MOTATH B OJHIN
tourli. CHMBOJIOM IIi€l TOUKH € ceple JToauHu. BoHO, K yXe 3a3Hayaocs, € OXOPOHIEM i
HOCIEM TUIECHUX CHJI JIFOJMHH, 30CEPEDKCHHSIM TYIICBHUX BIMUYTTIB, (aHTa3iid, mpuctpac-
TeH, ocepeaKoM ii MOPAJBHOTO KHUTTS, JDKEPEIOM I00poro i 3j10ro B Hid, BOHO TICHO
OB’ sI3aHE 3 BOJIIHHSAM, TyMaHHsM, BunHKaMu. Ceplie — He YacTHHA JIIOJIMHY, a IEHTp 11 Tiie-
CHOCTI, AYyIIeBHOCTI i AyxoBHOCTI. CaMe BOHO BHM3HAYa€ 1HIWBIMYalbHICTh JIOAUHH, 11 S, 11
ectBo. Criovarky cepiie 30upae JI0IMHY B €MHE I1iJI€, BOHO € 3aCaJIOBUM CTOCOBHO ii 3/1aTHO-
CTi OyTH IITICHICTIO. A Jaimi BOJIS 1 pO3yM CIIPSIMOBYIOTH ITIO ITUTICHICTH 710 bora it eqHaHHS 3
HuM. Jluie JiroiMHa 31aTHA CBIIOMO, 32 BIIACHUM Oa)KaHHSM 30HMpaTu ceOe 3 pO3CIsSHHS i 3a
JIONIOMOT'0K0 003K01 OJ1arosiaTi HajJlaBaTH CBOEMY ITOCTYIIOBI IIEBHOTO cripsiMyBaHHs [6, ¢. 374].
30upanHs cebe i cipsiMyBaHHS 710 100pa Ta ICTUHU € BOJHOYAC 1 TPOIECOM TBOPESHHS JIHO -
HOIO caMmoi cebe, CBO€T 1HAMBITYAIbHOCTI ¥ pa3oM 3 TUM IepeoOpaKeHHSIM 3TiIHO 3 BU3HaYe-
HUMH U1 ce0e MOPaJIbHUMU I TyXOBHUMHU MPiOPUTETAMH.

Cunin 3a3HaYMTH, IO MPABOCIAB’ 51, HA BIIMIHY BiJl KATOJIMIM3MY, a 1€ OlIbIIe — IPOTECTaH-
TU3MY, HE POOHMIJIO BUEHHS PO T'PiX 3aCaOBUM CTOCOBHO PO3YMIHHS €CTBA JIIOJMHU, & PO3-
IJIS11a7I0 HOTO CKOpIIIe SK 171e10, M0 MOsSCHIOBAIAa 3MIHU B IIbOMY €CTBI MICJISl IEPBICHOTO TPi-
xomajinHs npadaTekiB. Lleit mormsin Ha MroAMHY OYB CBITIIIIAM, PaIiCHIIINM, 0aabOPIIIM.
AJe BiH He 3amepeuyBaB TOTO, 110 caMe Yepe3 Irpix CMEepTh BBINIIA y CBIT 1 B )KUTTS KOXKHOI
OKPEMOT JIFOJIMHH, IO JDKEPEIIO Tpixa Mmojsrae B ii 1yXoBHi# cdepi, OCKUTLKH BOHA 00/1apoBa-
Ha cBOOOJIO0 BOJII, M @ HISK HE 3BOJIUTHCS JI0 BIUIMBIB TJIa, CYCITUIBHUX YMOB Ta 1HIIMX I10-
NiOHMX YMHHHKIB. | X0ua A0MaHHs rpixa MoTpedye 0COOMCTHX 3YCHIIb KOKHOI JIFOJIMHH, BOHO
€ CIIPaBOIO HE CYTO 1HIAMBIAYaTbHOIO, & IIJIOTO JIFOICTBA U yCi€i CBITOOYAOBH 3araioMm.

TopaicTe, 3qupHUITBO, O€3UecTs, HEHAXEPINBICTh, 3a3/IPICTh, THIB Ta JIHOII BH3HAYEHI
cMepTHUMU rpixamu. Hanpuknan, Ha mymky ['i3ems, 11i rpiXu € He TUIBKHU “HavdalbHEHIITMMU
ae U “mpocte romoBHbiMH® [1, c. 206], OCKUIbBKM BOHM 3HHUIIYIOTH CYTHICTH JIFOJIUHH,
po3’imaroTh 11 “BHYTpINIHE” €CTBO, TAKUM YMHOM 3aKPUBAIOYH i IIISX JOCATHEHHS Ojarogari
boxoi.

VY TBOpax nmpodecopiB MPOCTEIKYEMO OaKaHHS 3aXUCTUTH 1HAUBITyaAIbHUI TyXOBHHUH CBIT
monuan. KokHa mouHa, Hexail HaBiTh 1HTYITUBHO, X04e OYTH IIaCITUBOIO, HAMAraeThCsl BU-
3HAYUTHU JJ1s1 ceOe 3MicT 1 ceHe macTs. s mpodecopiB akazeMii aBTOPUTETHUM 3AITUIIAETHCS
MOJIOXKEHHST APICTOTEJIs, 3T1IHO 3 SKMM €THKa K HayKa Ma€ IIyKaTH 1 HaBYaTH, B YOMY TOJIS-
rae HaiBuie 100po, abo 6maxkencTBo 1 macts. I'. Konncbkuii mutye mocianns anocrona Ila-
BJIa 10 KOpiH(SH, A€ CTBEPIKYETHCS, 110 HAWBHINE IMACTs OyJe Ha TOMY CBITi. AJle MUCIH-
TeNb MEePEKOHAHMM, IO Bipa B HAWBHUIIE IIACTS B MOTOHOIYHOMY HE O3HA4ae€, MO JIFOJWHA
MOBHMHHA OYTH TACMBHOIO Y IIbOMY JKHUTTi. BiH 3acy/Kye BUCHHsI CTOIKIB, sIKi, BOAYarO4yu J10-
CATHEHHs OJ1ara y CTaHi amarii, cami He IOCSATJIM BIJCYTHOCTI MPUCTpACTei, 00 y MPUHIIHIII 1€
HEMOXJIMBO, aJie X 3aKJIMKHU PO aOCOIOTHHM CITOKIN AYIIi € IMIKiJJTHBUMH, aJ)Ke BOMBAIOTh Y
moauHi il Halikpamli mopuBH, TyMaHHi mouyTTs: “Lls qorma 3amepedye mr000B 10 AiTEH, Bij-
JMAHICTh OATHKIBIIMHI ¥ CIIBUYTTS 0O 3HEJOJNEHUX 1 HEMIACHUX 1 MiJl MPUKPUTTSIM CTIHKOCTI
BYHTB Ipy0OCTI ¥ sopcrokocti” [4, ¢. 419].

JlronuHa Bce XKUTTSA MIyKae OJaXKeHCTBA Tak, HIOMTO 3aBxau ciina. [IpuymHa 1poro, Ha
nymky l. I'izenst, KpueTbess B OJBIUHIM aKTUBHOCTI CBITOBOTO 371a 1 B OTOTOXXHEHHI Kpacu Ta
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cund. JXKUTTS 3acHOBaHe HA MPUHIHUII: “ XTO CHJIBHININM, TOH 1 Kpamuit” [1, c. 427]. Buaci-
JIOK TOTO, 10 3710 1 HACHJIBCTBO BUKJIMKAIOTh CBITOBI CTPaK/IaHHS, BCE CYIIIE, a JIIOJINHA Tepe-
JyCiM MparHe 0Ja’KeHCTBa, HACOJOIU KUTTSIM, a OTKe, 1o0pa Ta macTs. JIroanHa HaMaraeThb-
Csl 3HAUTH CIIPAB)KHE KUTTS 1 MPArHYTH TOTO CIPABXKHBOTO CBITY, AKMW OM NpuUHIC i TOBHE 1
NilicHe 3a10BOJIeHHs, TOOTO macTs. IllacTs — me cran 3a70BOJICHHS JTIOJUHH, a TIEPEIyCiM,
MPUYETHICTH JI0 TAKOTO CBITOOYTTSI, YACTHHOIO SIKOTO Bi4yBa€ ceOe JI0MHA 1 B AIKOMY BOHA
pPO3KpHUBaE CBii TBOPUHIA TOTCHIIIA.

[Tepiroro TOOBHOIO YMOBOIO IIACIHUBOTO JKHUTTS, SIK 11€ BUXOJIUTH 3 aHAIi3y TBOPIB MPO-
decopiB akaaemii, Mae OyTH TIparHEHHS 100pa Ta YCBIIOMJICHHS BIYHOCTI SIK MIpH, 3 SKOIO
CIi CHiBBIAHOCUTH TIparHeHHs. MOMEHT He30arHEHHOCTI MEepeciiIye JTIoJIeH 1 uepe3 Hepo-
3yMIHHS BIIHOCHOCTI palioHaJbHUX HOPM, 1 4epe3 MPUHIUIIOBY OOMEXEHICTh Ti€l YyTTeBO-
JaHOi 30BHINIHOCTI, KA 3aJI0OBOJILHSIE TIOXOTi, BOJIHHA Tina. JIpyror CyTTEBOIO YMOBOIO
JIIOJICHKOTO IACTS €, Ha JYMKY TIpodecopiB, JOBipa JIOJIUHUA O YYXKOTO 1 BIIACHOTO PO3yMY,
BMIHHS Tl YyTTEBOIO “CIIMOTOI” OCSITHYTH HEMPHUCTYIHY YyTTSAM icTUHY. TOOTO Apyroro
3aMopyKOI0 JIOPOTH JTIOAWHH J0 IACTs Mae OyTH CBOEpITHUN “paimioHalbHUN CyMHIB”, IO
o0epirae JIOAMHY BiJ TOTMaTU3MY 1 CIIPOIIEHb y pO3yMiHHI AIMCHOCTI, 3acTepirae BiJ MOKBa-
IUTMBHUX BHCHOBKIB 1 PillleHb, 110 3aHYPIOIOTH PO3yM y MOpokK [1, ¢. 395].

[Tpobnema macTs, 3pemTor0, BUPINIYEThCS MUCITUTEIISIMH, Ha HAITy TYMKY, B TAKOMY €K-
3UCTEHIIIMHOMY IUIaHi, IKHH €IHAETHCS 3 PAIllOHAIBHUMH OCHOBAMHU CBITCHKOi eTuku. CyTb
pilieHHs MpoOJIeMH B3araii MoJsrae B TOMY, 1100 3HATHU TOB’ SI3KM 3 O4Yel IacTsi, 00IpyHTO-
BYIOYH 1 IPOTMOBIIYIOUH BIpYy Yy paBWIbHY HayKy. CIMpalouuch, TaK OM MOBUTH, Ha “TIPaBUJIb-
HY TEOpil0” — TEOPIIO IIACTs, TKa MA€ BIACTUBOCTI YHIBEPCAILHOT ICTUHH, JIFOIM TIOBUHHI 3BUTb-
HUTH CBOi “30BHIIIHI" 1 “BHYTpimHI" 04Yi, YyTTs 1 po3yM BiJg XUOHUX YSBJICHb, MOHSTH,
BUCHOBKIB 1 pimens. Came 1ie i mpuBese ix 10 macts, 100pa i cripaBeyIMBOCTI. A 1€ MOXKIIH-
BO TOJIi, KOJIA JIFOJM, OI[IHIOIOYH BJIACHI BUMHKH, YCBIJJOMIIFOIOTH CBOIO BIJIIOBINAJIBHICTD TIe-
pen HIIMMH JIIOJIbMH 1 HApOJOM, 3Ba)KaI0YHM Ha PIBHICTh 36MHOI y4acTi KOXKHOTO B JIOHI Bid-
HOCTI 1 mepen ii CMepTHUM BUPOKOM. ToMy JpKepena IacTs, K 1e BUMUTMBAE 31 3MICTY TBODIB,
¢inocodu BOaUaIH y KUTTI, CHOBHEHOMY IOJSTHOCTI, TOOPOIIHHOCTI, YECHOT 1 paIlioHaIbHOL
BIpHW y Kpacy “TOTEHIIIHHOTO” OYyTTS.

CeHc iCHyBaHHS JIIOJIMHU TIOB’ SI3aHUM 3 TAPMOHIYHUM TTOE€THAHHIM TaKuX (DEHOMEHIB, K
“icruna”, “Bipa”, “Bons”, “cBobonma”, “macta”, axi y ¢inocodii KueBo-MormisHcekoi aka-
JeMil HAlTOBHIOIOTHCSI OPUTIHATLHUM 3MICTOM.

Takum urHOM, YKpaiHCbKa (itocodchka JyMKa 30CEPEIKYE CBOIO yBary Ha JIFOAMHI 1 Ma€e
TepeBaKHO aHTPOIOJIOTIUHMIA 3MicT. [i 3aranbHa CTPyKTypa Mae TakHil BUIJIS 3MICTOM KHT-
TS JTIOJUHU € 60poThOa m00pa 1 371a, TOOTO MOpalb, MOpajibHa CYTHICTh JIIOJUHHU PO3TrOpTa-
€TbCA B ICTOPI1, CEHC SIKOi Y BJIOCKOHAJICHH1 JIIOIMHH 1 JIIOJICTBA B IIIJIOMY; a ICTOpis OXOIIeHa
1 IPOCSIKHYTA PEJITi€I0 SIK CBITOTIISAHOK (POPMOIO TYXOBHOCTI. BKIIFOUEHHS 10 3arajibHOEB-
PONEHCHKOTO KyJIBTYPHOTO KOHTEKCTY HE MPUBEIIO JI0 BTPATH CAMOOYTHOCTI YKPaiHCHKOI KYJIb-
TypH. Inmei mMiHHOCTI IO MHU, TparHeHHs JI0 IiTHECEHHs 11 CaMOCBIIOMOCTI Ta YTBEP/HKCHHS
riIHOCTI 0cOOM Oynu CHiB3BYUYHUMH ieo0iorii paHHbOro [IpoCBITHHIITBA, 110 MIUPUTIACH TOTO
yacy B KpaiHax 3axigHoi €Bponu. Inei rymanizmy, Pedopmarii tra pannasoro IIpocBiTHUIITBA
HasBHI y (inocoderkux cucremax npodecopiB KueBo-MorunsHebkoi akanemii. Takuii cuH-
T€3 HAJa€ CBOEPIAHE CTHIIICTHYHE 3a0apBiieHHs (Pi1ocodChKiil KynbTypi ITi€1 €MOXH, M0 Ja€
3MOTy po3riisfaru ii sk 100y ykpaiHncekoro 6apoko. OCHOBHI NMPUHLIMIM Napaaurmu “bor-
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CBIT-TIOJTMHA”, IO JISKATh B OCHOBI PO3YMiHHSI OHTOJIOT1YHOTO CTATYCY JIFOAMHH, JOCIIHKEH]
npodecopamu KneBo-MorusssHCbKOT akaaemii, 3a3Hajad MEeBHUX JeGopMalliii Ta CMUCIOBUX
3pyILIeHb, 0 OYJIO MOB’ A3aHO 3 PO3BUTKOM I'YMaHICTUYHHUX Ta OapoKOBHX KOHIenuiid. Tomy
BiZIOysacs eBHA MepeopieHTAallisl Mi3HAHHS, SKe 1Ie OyJI0 TEOJIOTIYHO 30piEHTOBAaHE, ajie Bce
OLTBITY yBary akIeHTYBaJIO Ha 3€MHIM MPUPOII, JIFOIMHI Ta ii CAMOI[IHHOCTI.
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P.I. €EBOoKHMEHKO, CT. BUKJIaa4
YUepHIriBChbKHI HAIlIOHAILHAN TEXHOJIOTIYHUH YHiIBepcUTET, M. UepHiriB, YkpaiHa

MEHTAJIBHICTH ¥ CTPYKTYPI HIHHOCTEH
COIIAJIBHO-EKOHOMIUHOI'O 3HAHHSI: ®1JTIOCO®CHKUM ACHEKT

Poszensanymo npobnemy neodXionocmi 8paxyeanus 0coOaUB020 ICMOPUUHO20 00CBIOY, KYIbmypu, Cneyu@iu-
HUX NPUHYUNI6 i 3acobig sHcummesabesneuenis, K Ha0bans 6a2amosiKo8020 ICHY8anHs Hapooy (me, wo cbo2o-
OHI BU3HAYUAEMbCSL IK MEHMANbHICMb) Y NPpoYyeci po30y008u CyuacHoi yKpaincvKoi depoicasu.

Kniouosi cnosa. menmanvuicmo, menmanimem, HAYiOHATbHA [0EHMUYHICb, YKPATHCHKA MEHMATbHICMb,
EKOHOMIUHA MEHMANbHICMb, COYIOKYAbINYPHE HCUMMAL.

Paccmompena npobnema Heobxooumocmu yyema 0coOeHHO20 UCTHOPUYECKO20 ONbIMA, KYAbmypsl, CHelyu-
Quueckux npuHyUNos8 u cnocob08 JHcuzHeobecnewenust, Kak 00CMOSHUSL MHO208EKOB020 CYWECMBOBAHUsL HAPOOd
(mo, umo ceeo0ns onpedensemcs KAk MEHMATLHOCb) 8 HPOYECCE CMPOUMETbCINEA COBPEMEHHO20 YKPAUHCKO20
eocyoapcmaa.

Knrouegvle cnosa. menmanbHoCmb, MEHMAIUMeEN, HAYUOHATbHAS UOEHMUYHOCTb, YKPAUHCKASL MAHMATb-
HOCMb, 9KOHOMUYECKAs MEHMANbHOCHb, COYUOKYTbINYPHAS HCU3HD.

The problem of necessity of taking into accountigpéistorical experience, culture, specific pripes
and means of life support as an achievement ofudest— old existence of people (what is now detechas
mentality) in the process of forming a modern Ukiam state is considered.

Key words:mentality, national identity, Ukrainian mentaliggonomical mentality, social and cultural life.

ITocranoBka npo6semu. CydacHe *UTTsS OararorpaHHe Ta quHamiuHe. LluBinizauiiiHi BU-
KJTUKH, TIOCTIMHI )KATTEBI 3MIHH, TICUXOJIOTTYHI CTPECH CTaBJISITh HOBI BUMOTH SIK JIO CYCITiIbCTBA
B IIJIOMY, TaK 1 JI0 KOXHOI JIFOMWHU 30KpeMa. Hama kpaiHa mepekuBae CKJIaJHUNA MOMEHT
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MOIIYKY TyXOBHUX MiJBAJIMH HOBOI MapaJiurMU COLIOKYJIbTYPHOTO KUTTSA. B yMoBax cydac-
HOT TEXHOTEHHOI ITUBLII3aIlii BiIOYBalOTLCSA HOBI TpaHCchOpMaIlii B COIIaTbHO-EKOHOMIYHOMY
PO3BHUTKY CYCIIIbCTBA, OJAIBIINNA MOCTYI KOXHOI KpaiHU BU3HAYAETHCS NIEPEAYCIM MOXKIIU-
BOCTSIMU c(epu HAyKOBOTO 3HaHHs. BupilieHHS 3a3HaYeHUX MPOOJIEM € HEMOXKIMBUMH 0e3
ypaxyBaHHS OCOOJIMBOTO iCTOPUYHOTO JOCBIY, KyJbTYpH, CHEIU(IUHUX MPUHIUIIIB 1 3aC0-
01B )XUTT€3a0€3MEYCHHS, K HAJ0aHb KOKHOTO CYCIIJIBCTBA, IOCATHYTUX MPOTATOM OaraToBi-
KOBOT'O ICHYBaHHS, TaKa CHUTYallis ChOTOJIHI BU3HAYAETHCS SIK PIBEHb MEHTAJIBHOCTI TOrO YU
HIIIOTO HApOY.

VYkpaina 6epe akTHBHY y4acTh y COILIAIbHO-EKOHOMIYHUX TpOIlecax IIaHETapHOTO Mac-
mTaly, ajge MOMpPH BCl MO3UTHBHI MOMEHTH 3aJTUIIAIOTHCS HEBUPIIICHUMH Ta BKpail BAXKKUMHU
npo0JieMH, sIKi TIOB’ s13aH1 3 KUTTEMISIIBHICTIO HAIlli Ta TICHO MO€EAHAHI 3 ii 1CTOpi€l0, TPaaHIIi-
SIMH, KYJIBTYPOIO.

AKTYyaJbHiCTH MpodjaeMu. Ha cydacHOMy eTarti IUBUITI3AIliHHOTO PO3BUTKY TIJIbKH HAiB-
HI JIFOJW BBa)KAIOTh, 1[0 € YHIBEpCaJIbHI CBITOBI PMHKOBI MEXaHI3MHU Ta KJIACUYHI €KOHOMIYHI1
MIOJIOKEHHS, SIKI MPALIOI0Th OJTHAKOBO JJISl BCIX YaciB 1 HAPO/IB, TUIBKH MOTPIOHO 1X MPaBUIIb-
HO 3acTocoByBaTH. Cepiio3Ha CBITOBA HayKa BiJl TAKUX CIPOIICHUX IMiJXOIB JaBHO BiJMOBHU-
nacst. 3’ ABIISIOTHCS BiAMOBIIHI MPOMO3UIIi 1 B YKpaiHChKUX HAYKOBHMX KOJaX, HAIPHUKJIaJd, Bi-
nomuii ¢axiBenb 3 1CTOpii yKpaiHChbKOi exkoHoMiuHOi AyMku C.37mymko BBaXkae, mo “‘y
nporieci po30ynoBr YKpaTHChKOT EKOHOMIYHOI CHCTEMH 1Iopa3 OibIlle Bi4yBaeThCs MOTpeda
Mi3HAHHS HaIllOHAJILHOT TOCoapchkoi KynbTypH. Lle sBuie 3akoHOMipHE, 60 MOJIETIOBATH
€KOHOMIYHY TIEPCIEKTHBY Ti€i YM 1HINOI KpaiHW HE MOJKHA 1103a 3HAHHSM HAIIOHAJIBHOI TOC-
nogapceKoi KynsTypu” [4, ¢. 131], ToMy akTyaabHHM, SIK HIKOJH PaHille, € MPOBEACHHS CIie-
[iaJILHOTO METOJO0JIOTIYHOr0 JOCiiKeHHs (imocodebkux 3acan GopMyBaHHA 1 QyHKIIOHY-
BaHHS COI[IaJIbHO-€KOHOMIYHOTO 3HAHHS B YKpaiHi Ta CTBOPEHHS OPUTIHAIBHOI KOHIEMIIT
HAI[IOHAJILHOTO CTUJIF0 MUCJICHHS.

AHauni3 nyoaikauiii i gocaixxenn. Orisg HAYKOBUX JDKEPEI MOKa3ye, M0 MpodieMaTiKa
MEHTaJIBHOTO OCTAaHHIMH POKaMHM CTa€ MPEeAMETOM yBaru (piiocodis, KyJIbTypoOJOriB, MOMITO-
JIOTiB, COLIOJIOTIB, iCTOPUKIB, ekoHOMIicTiB. CydacHi BiT4YM3HsAHI HaykoBIi M. Ilonmoswuy,
I. Craposoiit, P. Jlonmonos, B. Xpamona, C.Ilpomnees, A.IllBenosa, I. buuko, O.3a0yxxo,
C. Kpumcekuii, H. Co6onea, O. Jlonuenko, JI. boruns # iHmi, 30cepeKy0unuch Ha JTOCHTI-
JOKEHHI MEHTAJIbHOTO (peHOMEHa, TOMOBHIOIOTh MOTro pPi3HOMAaHITHUMH KOHIENTYaJbHUMH
MiX0AaMH, BHUMIpaMH, acmekTamMu. B iX mpaisx MeHTalbHICTh Hal0yBae HaliOHAJIbHO-
€THIYHOTO 3a0apBJICHHSI, TTOCTa€ aTPHOYTOM CYyO’ €KTHBHOI PEabHOCTI YKPaiHCHKOTO COIIiy-
My, BUCTYyIA€ K TPYIOBUN MEHTAIITET, 30KpeMa, B acMeKTi Horo miJnpUEMHULIBKUX Xapak-
tepucTuk. OHAK, HE3BKAIOYN HA MEPEKOHIMBY aKTyadbHICTh JJISl CY4acCHOTO CYCHiIbCTBO-
3HaBCTBA MEHTAIbHOI NpoOJEeMaTHKH, B 11 pO3pOOJCHHI BITYM3HAHUMHU JOCHITHUKAMH
3po0JIeHI TibKK mepii Kpoku. L{imicHe KoHIenTyanbHe 6aueHHs] €KOHOMIYHOT MEHTaIbHOCTI
B YKpaiHi me He chopMoBaHO. 3BaKar0uu Ha OCOOJIMBOCTI ICTOPHYHOTO PO3BUTKY HAIIO1 Kpa-
iHH, B CYCIIJIBCTBI CBiZOMOCTI MemkaHI Ykpainu (e Bix gaciB KuiBcbkoi Pyci ax 1o pa-
JSTHCBKOTO TIepiojly, 1 HUHI) caMe KOHTEKCT iHMBITyaTi3M-KOJEKTUBI3M (0cOOUCTEe — 3arajib-
He, IHIUBI — CYCIIUILCTBO TOIIO) HaOyBa€e 0COOIMBOTO 3HAYCHHS 1 3BYy4aHHSI.

Buxiax ocHoBHOro Martepiajy. MeHTaIbHICTh BUHAYAIOTH SIK <BarajibHEe TICUXOJIOT1UHE
OCHAIIICHHS» TIPEICTAaBHUKIB Ti€] UM 1HIIOT KYJbTYPH, SKE A€ MOXJIMBICTh XaOTUYHUHN TIOTIK
PI3HOMAaHITHUX BPaXKEHb IHTETPYBATH CBIJOMICTh Y TIEBHE CBITOCIIPUUHATTS. BOHO 1 BU3HAUae
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BPEIITI-peIT TOBEAIHKY JIFOJAWHH, COLIAJbHOI TPYIH, CYCHIIbCTBA, BHACIIIOK YOTO
cy0’ EKTUBHUH <GPi3» CYCHIIBbHOT AMHAMIKM OPTaHIYHO BKJIIOYAETHCS B 00’ EKTUBHHM iCTOpHY-
HUI IpoLec.

MeHTanbHICTh HAMOUIBII BHPA3HO IOCTAE Y TUIIOBIM MOBEAIHII MPEACTaBHUKIB MEBHOI
KYJIBTYPH, SIKa BUSBISIETHCS TIEPEIYCIM Y CTEPEOTHIIAX MOBEIHKU Ta CTEPEOTUTIAX TPUHHSATTS
pillieHb, 0 03HaYa€e BUOIP OJHIET 3 MOBEIIHKOBUX alIbTEPHATHUB.

MeHTaniTeT yKpaiHCHbKOTO HApoay CKIIaae 371aro/KeHy IIiCHICTh, B OCHOBI SIKOT JIeXkKaTh
perioHanbHi MEHTaNbHOCTI. D110COPCHKO-KYIBTYPOJIOTTUHUN CEHC TOHATTS «MEHTATITEeT» —
11 Bce3arajibHa, yHIBepcallbHa CYTHICTb, 110 XapaKTEPU3YE CBOEPIIHICTh CBITOOAUYCHHS BEJIH-
KOi Tpynu Jrojied. [IpoTarom cTomiTh XaOTHYHHM 1 pI3HOMAHITHUAN TOTIK PeLeIIiil mepepoo-
JSBCSL CYCIUTFHOIO CBIZJOMICTIO B O17bII 200 MEHIN YIOPSIKOBaHY KapTUHY CBITY. CBO€Epia-
HICTh CBITOOAYEeHHS 3/1€0UIBIIOTO MO3HAYAETHCS Ha OYI0BI CUCTEMHU LIIHHOCTEH 1 BU3HAYAE HA
MiJICB1IOMOMY PiBHI 0COOIMBOCTI ToBeAiHKH. 3a cioBamu M. FOpist, «meHTamiTeT» — 1€ 3a-
MMCAaHUN Y MaTepialbHUX OCHOBAX MCHUXIKM NMEBHUM MOBEIIHKOBUI KO/, IIIO IETEPMIHYE CTiil-
KW COIIaIbHO-TICUXOJIOTTUHUI cTaH cy0' ekTa». TepMiH «MEHTAJIbHICTB» — Ii¢ OLIBII BYy3bKe
3HAQUEHHS, K€ OXOIUIIOE OCOOIUBOCTI PAIiOHATBHOTO Ta MO3apallioHAIBHOTO Y CBITOBITHO-
IICHH1 )KUTENIB MMEBHOTO PETIOHY, Kparo, MicTa. [HITUMU clTIOBaMHU, MEHTAJIBHICTh — I1€ 1H/IHUBI-
Jyalti3M, CIM’ s Ta CYCIUJIBCTBO; CEKCYAIbHICTh Ta JIIOOOB; PENITiiHICTD; TIO Ta IyIa; OCTpa-
X Ta Hajii; pagiCTh Ta IIACTS; CMYTOK Ta CMEPTh, MOBCAKICHHICTh Ta CBSTO; UyXKE 1 CBOE,
IpUpOJa Ta HABKOJIMIIHE CEPEIOBUILE; TPOCTIp, Yac Ta iCTOpisl.

YBoasun B 00IT TOHATTSI eKoHOMIUHOTO MeHTaiteTy, O.B. bormapenko Bkazye: «Tepmin
“MeHTaBHICTE” BXXKHBAETHCS, KOJU Tpeba HA3BaTH IIOCh BIAHOCHO BAXKKO BJIOBHME, ajie pa-
30M 3 TUM peasibHO MPHUCYTHE B COLIIAJIbHIHN, MepIIl 32 Bce, 00YMOBIEHOCT] TUX YU 1HIIUX (ak-
TiB CBIZIOMOCT] YM TOBEJIHKH JIIOZIeH, KOJIM Tpeba palioHaJbHO MOSCHUTHU TIEBHI SBUINA CyC-
MIBHOTO YKHUTTS, 3arIHOIOI0YHCH 10 IIEBHOTO PiBHS X 3acan» [2,c. 210].

ExoHOMIuHI 3HaHHS, SK BIAHOCHO CaMOCTIHHA Tayly3b CBITOTJISIAHUX JOCTIIHKEHB, (Op-
MYIOTBCS 1 pO3BUBAIOTHCS 32 MIEBHUMH NPAaBUJIAMHU B KOKHOTO HApPOy, MOYMHAIOYH 3 Teorpa-
¢iuHOrO (hakTopa i 3aKiHUYIOUM CIIOKOHBIYHHUMHM €CXaTOJIOTITYHUMHU YSIBJICHHSMH, a (igocod-
ChbKa HayKa, y CBOIO 4epry, TEOPETHUYHO BUPIIIYE 3arajibHOIIOJCHKI MpobdieMu OYTTs Kpi3h
MPU3MY HAI[IOHATBHUX, THM CaMHM 0e3MocepeIHbO 3a0e3euye yHIBepcaabHUHN 3B’ I30K €KO-
HOMIYHOI HayKH 31 3HAaHHIM Y 1iioMy. HeoOXiqHUM € 3ayBaXKeHHS IpO Te, 1110 BCi HaIlii, He-
3Ba)KalO4M Ha CBOEPIIHICTH, MPUPOAHO MPOXOAATh TAKUN ICTOPUYHUHN LUIAX, 1€ BOHU CTHKA-
IOTHCS 3 OJTHAKOBUMH a00 aHAJIIOTIYHUMH MPOOJIEMaMH, 5Kl € aKTyaTbHUMU 0€3 BUHSTKY IS
BCIX JIFO/IEH, ajie CIIBHOT st BCiX HaIlii ¢inocodii ekoHoMikHu He icHye [3, ¢. 93].

AKTyanbHOIO TIPOOJIeMOI0 CydacHoi couianbHoi (imocodii € aHami3 MexaHi3My B3aeMOJii
3arajlbHOTO XapakTepy eKOHOMIYHMX MPOIIECIB Ta MaTepialbHOTO BUPOOHUIITBA 3 HALlIOHAIIb-
HOIO MapaJuTrMOI0 eKOHOMIYHOTO 3HAHHS, SIKa € ChOTOHI TOJIOBHOIO CKJIAJIOBOI0 €KOHOMIYHOT
MOMITHKKA Oyab-aKkoi Kpainu. OCHOBY Takoi MapagurMH CTBOPIOE BJIACHE HAIIOHAJIBHO-
CMUCJIOBE TI0JIE €KOHOMIYHOTO PO3BUTKY, SIKE OYIye€ThCS Ha TPAAMINAX, CBITOPO3YMiHHI, ic-
TOPUYHOMY JIOCBiJli, MOBI, IIIHHOCTSIX Ta LIJSAX KOXKHOT'O HAPOY, IO JIa€ 3MOTY CTBOPIOBATH
Taki 3pa3Kv €eKOHOMIYHOI KYJIbTYpH, SIKI BUBEyTh €KOHOMIKY YKpaiHHU 1 pealibHy HalllOHAJIb-
HY METOJI0JIOT1I0 KUTTETBOPECHHS Ha SIKICHO HOBUM CBITOBHM piBeHb ()YHKIIIOHYBAHHS.

VYkpaiaceka dinocodis meBHUM YMHOM (HOpMYITIOBaAIA 1 BUpIlIyBaja MpoOIeMH COIialb-
HO-€KOHOMIYHOT'0 3HaHHS, 1110 OyJIM BaXXJIUBI K U1 HApoAy YKpaiHu, TaK 1 U IHIIUX HApo-
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IIiB, ajie KOHIEMIIi, siki Oy CTBOpEHI Ie 3a paJsHChKHUX YaciB Ta AEMOHCTPYIOTh, TIEpeIy-
cim, crerudiky po3BuTKy (imocodii Hapoais 3axigHoi €sponu [8, ¢. 45], 1m0 BiaTBOpIOBa-
JHMCh HAa OCHOBI caMe iX MEHTAJITETy, /¢ BUKOHYBAIMCS LIJIbOBI MPOrpaMH €KOHOMIYHHX, a
BIJIMOBIAHO 1 )KUTTEBUX MEPETBOPEHB IIMX HAPOJIB.

besnocepenniMu  mepropkepenaMu i, 4ac BUPIIMICHHS 3a3Haue€HUX NpoOJeM € TBOpH
I. Bumencekoro, ®. IIpokonouya, C.Ilomonuucekoro, I. ITymtos, M. Tyran-bapanoBcbkoro,
M. 3i6epa, 1. Bepnancekoro, C.I'pymeBcbkoro, II. Kymima, I. ®@panka, M. [Iparomanosa,
M. KocromapoBa Ta iHI11i poOOTH BiIOMHUX YKPAiHCHKHX MUCIHUTENIB Pi3HUX ICTOPUYHHX €TOX.

Cnpoba cywacHOro OcCMHUCIEHHS (PiT0cO)CbKUX 3acaj ICHYBaHHS  COIlaJIbHO-
€KOHOMIYHOTO 3HaHHs B YKpaiHi jana 3Mory chopMyItoBaTH MPUHANMHI TPH MOYIJIMBI TEH-
nenrii. [lepmia TeHaeHIIisS TparHe BUSBUTH HAIIOHATBHI i 30BHIIIHI COLIOKYJIBTYPHI YHHHHU-
KM, 110 3yMOBWJIH Tporec opMyBaHHS (110CO(YCHKOTO MAIPYHTS B CHCTEMi €KOHOMIYHOTO
3HaHHSA B YKpaiHi. JJOCHITHUKN OTO HAMpPsIMY CIUPAIOTHCS HAa TOW HECIPOCTOBHUM (axT,
10 Ha TepuTopii YKpainu OaraTo BiKiB )KUBE HAPOJ, SIKU CTBOPUB BIACHY CAMOOYTHIO KYJIb-
Typy. Buxonsuu 3 Toro, mo KyabTypa Oyab-SKOro Hapoay MOXe SK aCUMIJIIOBATH, TaK 1 BiJl-
TOPTHYTH BiJTOBIJHI 30BHILIHI BIUIMBH, Y IIbOMY MiAXO/i 3’ ICOBYEThCS, SIKI ()aKTOPH BILIU-
BaJli Ha PO3BUTOK THUX YW IHIIUX €KOHOMIYHHX MPOIECIB Ha Iii Tepuropii. Tomy mim vac
pO3MIsiAy MUTaHh €KOHOMIYHOI TOJIITUKH MEePEBaXaloTh JOCTIIHKEHHS caMe 30BHINIHIX (ak-
TOpiB BIUTUBY, B TOH Yac He NPUAUIAETHCA TOCTaTHHO YBaru (pOpMyBaHHIO HAIlOHAJIBHUX 3a-
caJl 3 ypaxyBaHHSAM CHeln(iYHOrO, MEPBICHOTO MEHTAILHOTO PIBHS ICHYBAaHHS IIbOI'O HAPOY.

Jlpyra TeHEeHLis BUSBISETHCS Y MpalsX, aBTOPU SKUX 3HAXOISATh cOO1 TOUKY OIMOpHU Te-
PEBAXHO Y XPUCTHIHCHKO-OOTOCIIOBCHKIN Ta “KHIKHUIIBKIA™ TPauIlii, TAKOXK I1€ CTOCYETHCS
MiIXOMIB POCIACHKUX K Pi10cO]iB, TaK i BUSHUX-EKOHOMICTIB. BOHU JOTPUMYIOTBCS TYMKH,
mo B Ykpaini ta Pocii po3BuTok ¢isnocodii, a oTxke, BIAMOBIHE il OCMUCIEHHS €KOHOMIYHOTO
3HAHHS SABJISIE CO00I0 MPOAYKT “3ycTpiui” (isiocodii Ta XPUCTUSIHCTBA MPABOCIABHOTO O0ps-
Iy, HampuKjIazd, e poOOTH TaKuX POCIMCHKUX mociinHukiB, sk JI.JI. HekpacoB “Teomoris
exoHomiku”, M. B. KonotonoB “ExoHomiuHa icTOpis CBiTY” TOIIO. 3BUYAHO, TAKUN MOTIIST
HE € HOBUM 1 Ma€ TIPaBO HA ICHYBaHHS BXKE Yepe3 Te, M0 3aCTOCOBYETHCS Y 3arajlbHUX PHUCaX
cioB’ sHoimamu me B XIX cT., BiH MOB’s3aHUN 3 aJAMIHICTPAaTHBHO-/IEPKaBHUM BIIPOBa-
JOKEHHSIM XPUCTHUSIHCTBA 1 10 eBHOT Mipu camoi ¢inocodii. [Ipote BiH cymHiBHUI, 00 CTBO-
pIO€ BpaKeHHs, HIOUTO O BBEJCHHS XPUCTUSHCTBA YKpAiHII-pycHYl HE MM HisSKOI CBITO-
msaaHo1 pedriekcii y Mi3HAHHI €KOHOMIYHHMX SIBHIL, TOOTO TakKi NMUTAHHS s HUX Oynu
3aKpUTHUMU. Tak € JyMKa, HIOUTO /10 TTOSIBU XPUCTUSHCTBA B YKpaiHi “CBif 4yTTEBUI JOCBI,
K 1 SIBUIIA PUPOJIM, TOTOYACHI JIFOJIM HE BMUTH aHi Jo0pe aHalli3yBaTH pO3yMOM, aHi KOHT-
POJIIOBAaTH YU NEPEBIPATH NMPAKTUYHO, OCKUIBKM cama MpakTuKa Oyia e HaaTO MPUMITHB-
HOIO i1 0OMEKEHOI0, a JIOTiKa MUCIIEHHS ayKe mpoctor” [7, ¢. 29].

dinocodcbka KOHIEMIISI EKOHOMIYHOTO 3HAHHS B YKpaiHi, B KOHTEKCTI 3a3HAYEHHUX TOT-
JSAIB, Yy ACSIKUX MIPKYBaHHSX TO030aBIISETHCS BIACHOTO €THIYHOTO TPYHTY W 3BOJIUTHCS JIO
pi3HUX “BINTMBIB”, sKi TOB’s3aHI 3 TONIMPEHHSIM XPHUCTHUSHCTBA, TAKWUX SK. IBICHHO-
CJIOB’ SHCBKMM, TOJBCHKO-JIMTOBCHKHUN TOWIO. Y CydacHid jiTeparypi onHi€0 3 (haTalbHUX
ICTOPUYHHX MOJIIM MOJA€ThCS CUTYallisl IPUHHATTSA Ha Pyci Bi3aHTIHChKOI Bepcii XpUCTUSHCT-
Ba. “Take BpakeHHs, HION THUCSYYy POKIB TOMY KOMETa yKpaiHCTBa monana B ¢araabHe OiCiB-
ChKE TpaBiTalliiiHe 1moJie 1, BUYEPITyIOUr OCTaHHIA €HePreTUYHHI MOTEHITIa)I, HUHI J0T0opae Ha
9y)KUHCBKIi opOiTi” [6].
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CBoepiguuii TpeTii BapiaHT noeaHaHHs npornoHyeTbes C.B. Mouepaum: “Skmo exoHo-
Mika 0a3yeThCs JIMIIE Ha BpaXyBaHHI €roicTHYHHX iHTepeciB moauaun (HOmMo economicus),
110 HiOWTO, 3TiAHO 3 EKOHOMIYHUM y4eHHAM A. CMiTa, Ja€ MOXJIMBICTh BPaxyBaTH CYCHUIbHI
iHTepecH, TO B HiH, 3a clIoBaMH pociiicbkoro ¢inocopa M. bepnsesa, nanye igeosoris Oyp-
JKya3HOTO TOCIOAapCTBa. SIKII0 HA TEpIne MICIIEe y TOCIIOaPChKOMY JKUTTI BUCYBAIOTHCS 1H-
TEPECH CIYXKIHHS 1HIIUM JIIOJSIM, CYCHUIBCTBY 3arajoM, TO 1€ BIATOBIJA€ COIIaiCTUYHIN
i7eonorii, sika O6IMK4Ya 10 XPUCTUSIHCTBA. SIKIIO €KOHOMiKa KOXHOI KpaiHu OyayBaTUMEThCS
Ha TIOTPUMAaHHI IPUHIHITB XPUCTUSIHCHKOI EKOHOMIKH, TO BOHA HAOIMKATUMEThCS 10 O0XkKec-
TBeHHOi. MoknuBo, came ToMy M. ['orosib mopiBHIOBaB TOCIIOAAPIOBAaHHS 3 PO3MOBOIO 3 bo-
roMm, a I'. CkoBopo/1a TOBOpHUB MPO O0KECTBEHHY EKOHOMIKY.

Boanouac Ha chOroHi HEMa€e IPYHTOBHUX JOCIIJUKEHb, B IKUX OW aHaNi3yBaJHCh Ti BiJ-
HOILICHHSA TEPBUHHOI MEHTAJIBHOCTI, IO CTAJU JIETEPMIHAHTOI KOHILEMII eKOHOMIYHOTO
3HAHHS B YKPATHCBHKIHM corianpHIN ¢inocodii Ta aHami3y HOT0 aKCiOIOTIYHUX TpaHChopMarlii
y cucTteMi BUpOOHHYMX BigHOCHH: "[IMTaHHS MpO MIHHICTH — OCHOBHE MUTAHHS B MOJITUYHIN
€KOHOMII; BiJl TOTO YW iHIIOTO WOTO PO3B’sI3aHHS 3aJICKUTh BUPILICHHS Maibke BCI€l pelITH
nuTaHs 1€l Hayku” [1; 2], —3a3HaueHa MOCTaHOBKA MPOOJIEMH 3ByUalia B HAYKOBHX KOJIaX IIIe
y XIX crt., ane gorernep 3aUIMIAETHCS BIAKPUTOIO, TOMY JIOTIYHUM TPOJIOBKEHHSIM JTUCKYPCH-
BHO-aHAIITUYHOTO B JIOCHI/PKEHHI HAIIOHAJLHOTO CTHIJIF0 €KOHOMIYHOTO 3HAaHHSA B YKpaiHi
CTa€ aHalli3 MEXaHi3My B3a€MOBIUIMBY (PeHOMEHa MEHTAJIHOCTI Ta mpouecy (GopMyBaHHS U
(GYHKLIOHYBaHHS CTPYKTYpH IL[IHHOCTEH 1 LiJiel eKOHOMIYHOTO 3HaHHS B CycHUIbCTBI. [1oHST-
TS “MEHTaJBHICTE” Yy IbOMY KOHTEKCTI PO3TIIAIAETHCS, SIK ACTIEKTHUH MPOSIB MEHTATITETY HE
CTIJIBKH B YMOHACTPOi Cy0’ €KTa, CKUIBKK B MOTO JISUILHOCTI, sIKa MOB’ si3aHa 3 TOCTIOIapChKO-
€KOHOMIYHUM MEHTAJIITETOM HAIIOro HapoIy.

BpaxoByroun 11e, BBaxaeMo, 10 OuIbII OOIPYHTOBAHOIO TMiJl Yac BUBYEHHS €KOHOMIKO-
TOCHOJJAPCHKUX 3acajl iCHYBaHHsI YKPAiHCHKOTO HApOIy Ta OCMHCICHHS HAI[lOHAIBHOTO €KO-
HOMIYHOTO 3HAHHS € TEHJICHIIS, 10 OPIEHTYEThCSA Ha “Oe3MepepBHICTh ICHYBaHHS HapOIy
[8, c. 48]. Bona Bu3Haua€e cynepewinBy TOTOKHICTh OYTTSl YKpaiHCHKOT Hallii, IKa BUSBISETh-
csl y BHJIO3MIHAX ii CyCHiJIbHO-€KOHOMIYHOIO JIaay, €KOHOMIYHOI KYJIbTYpH, a TaKOX BCi€i
CHUCTEMH CBITOTJISATY Ta, O€3MepeuHo, MOTpeOye IPYHTOBHUX HAYKOBO-TEOPETUYHHUX PO3BIOK
Ha 3acajJiax Cy4yacHO1 METO/I0JIOTIYHOT KYJIbTYPH YKPATHCHKOI coltianbHO1 (imocodii.

Otxe, MEHTAIBHICTh HApOy YKOpIHEHA y BHXI/IHI YMOBH HOTO KUTTS, I EKOHOMIYHA MEH-
TaIbHICTh TAKUM YMHOM € (yHIAaMEHTAIBHOIO, Iy’)KE€ CYTTEBOIO CKIJIAOBOIO 1 COILIaJbHO-
KYJIbTYPHUM CTPHMIKHEM, 1110 CYIPOBOIKYE (PYHKIIIOHYBAHHS HAI[lOHAIBHOTO COIIyMY B COIIi-
aJTbHOMY MPOCTOPI Ta B ICTOPUYHOMY Yacl CBOTO ICHyBaHHs. BoHa BHXOIUTH 13 TPaHUYHUX
YHHHUKIB OYTTS TIEBHOTO COIYMY 1 BiJJI3ePKAJIIOE IX MOBOIO €KOHOMIKH (3acaj roCrioaapro-
BaHHS) [IOTO COI[IyMY Y€pe3 CKOHOMIUHY aKTHBHICTh HOTO MpeACTaBHUKIB. UM 3/1aTHI MIBUI-
Ki CyCHUIbHI 3MIHH Y TTOJITUYHOMY JKUATT1, HAIPUKJIA, TOXUTHYTH TaKi, MO «IUTi(yBaTUCI»
BIKaMH, <«&0Jau cBigoMocTi»? HaneBHoO, Hi. MEHTAJIBHICTh € CTIMKOIO0 W MajJopyXxOMOIO, BOHA
HE € 3ac000M TepeBOAy NMPAKTHYHUX 3aBJaHb Y chepy CYCHUIbHOI cBimoMOcCTi. I, mepmr 3a Bce,
II€ CTOCYETHCSI caMe €KOHOMIYHOT MEHTAJIIBHOCTI, TOOTO JIOTIKM TOBEIIHKH JIFOJICH B €KOHO-
Mi4HI# cdepi CyCHiIbCTBa.
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The mind and the world are linked together,
depend on each other, participate in each othexistence.
Henryk Skolimowski «The Participatory Mind», 1994

CREATING NEW COGNITIVE MAP OF THE WORLD

We consider evolutionary function «maps» of theldvarhe modern image of the world and rose-standing
of the nature of man and his role in this world.oG@nded spiritual and material unity of the univer3de
principles study of the world - organicism, paiifiigm, holism.

Key words:«map» knowledge of the world, philosophy, imagddyorganicism, partitsipizm, holism.

Posenanymo esomoyiiny @yuxyiro «vanu» ceimy. Ilpoananizogano cyuacnuii 06pas ceimy, a maxoic posy-
MiHHs cymHocmi nioounu ma il poni 8 yvomy ceimi. ObIpynmosano 0yxoeHo-mamepianvHy coHicmo Bcecgimy.
Cehopmynvosarno npunyunu 00CiONCEeHHsL CBIMY — OP2aniyusm, NAPMUYUNIZM, XOTI3M.

Knruosi crosa:. «mana» nisnanns Ceimy, cgimozisio, 06pasz ceimy, OpeaHiyuzm, napmuyuniam, XoIizm.

Paccmompena seonoyuonnan yukyus «xkapmer» mupa. Ilpoananusuposano cospemeHnnbvill 0opas mupa, a
Maxice NOHUMAHUE CYWHOCIMU Yeno8eKa U e2o poau 8 3mom mupe. O6OCHOBAHO OYXOBHO-MAMEPUATLHOE eOUH-
cmeo Bcenennoii. Chopmynuposansl npunyunst uccie008aHUs MUPA — OPSAHUYUIM, NADMUYURUIM, XOTUIM.

Knrouesvie cnosa. «xapma» nosvanus Mupa, Mupogos3petue, 06pas Mupa, opeanuyuzm, RApmuyunu3m, Xoausm.

Our deeply rooted beliefs about the nature of vglaatounds us and what we are make up
our worldview, which is a certain cognitive maptlbé World. We use it unconsciously when
we assess the reality we are confronted with inliwes. This culturally established beliefs
come often from the deep past, when humankind’sviedtge about the surrounding reality
was based on entirely different experiences, ctemn principally disparate conditions.

Now, considering the contemporary achievements afyrdomains of new science we
can reach a justified conclusion that our dissetathaand established in culture cognitive
map of the World is not only obsolete but alsodaknd that false cognitive map is the main
obstacle in understanding reality and participaimgs transformation.

However, there is no reason to fall into pessiméaut that shocking statement because
in front of our eyes and with our contribution amnienage of the World emerges, i.e., a new
worldview worthy of the third millennium. Some d§iparts are already very clear, other are
still rather faint but quickly gain clarity.

17



MPOBJIEMU COLIIAJIbHOI POBOTU Ne 1 (4), 2014
SOCIAL WORK PROBLEMS I

Generalised Image of the World.We sometimes wonder what is the worldview for us
and what role does it play in our lives. Howeveorenoften we think about the worldview of
other people, especially when it significantly dif from ours, conceived as the image of the
world — the image we believe to be the right onell\\according to the definition used in an-
thropology, the worldview is a generalised imagehaf world and the concept of the human
beings’ role in the world. Usually, one “has” oro§sesses” the worldview and is not really
interested in its origins and how it has become pf them. It seems to be as natural and
evident as the air we breathe; evident, thus “truelle think. However, as it turns out, it is
neither that evident, nor true as we think.

Hence, a question may be asked whether in the tifjlthe present knowledge we can
even speak about otrele image of the world formulated within any cultubat exists on our
planet. Maybe one should rather think about wh#teswvorld image — a dynamic mental enti-
ty subject to change and organised as a notionanktim our mind, on the one hand, and a
cultural record that is created by the human beingiseir specific development, on the other.
Another question arises, namely, what is its evohary function?

In the first meaning, the image of the world isiagividual notional network in the mind
of a particular human being. An individual neuratwork in our brain is a biological founda-
tion for it. This image realises itself on the Isasi the genetic record and is formulated under
the influence of the cultural record, which hasrbe@equired in the educational process.
Moreover, it is enriched and actualized throughdkperience of various impulses in the dy-
namic process of our adaptation to the environraedtadaptation of the environment to us.
At the same time, the world image as the cultuzabrd fulfils the role of the matrix that as-
sists in creating an updated individual notionalvoek. It is also passed to the next genera-
tions in each culture.

In our intellectual tradition the image of the wbik considered as an aesthetic-literary
narration about the formation and structure ofwilweld that is an accumulation of cultural
experiences. However, why are we willing to insingtt image of the world,adoptedin the ed-
ucational process andfrom the cultural environmesécto us, is “the only rightful one,” alt-
hough it is largely arbitrary and not proven? Iprebably so because we do not realise how
limited and selective our perceptionis. We knowyMétle about the ways of perception and
we do not keep distance to it. It is difficult teesthe cognitive “cocoon,” while staying in side
of it.

It would be better if we could treat that prevalanthe culture image of the world as
merely an indicative description thatsupports attroas in the endeavour towards harmony
with the process of evolution. It may rather fuantias a certain “cognitive map of the
world,” which we set out with for our personal pathsearch and discovery.What we decide
to discover depends largely on ourselves. It alypedds on us whether we perpetuate in a
legible way the results of our quests in a fornewtural record to share it with others.

Let us accept then that the worldview is a gensedlimage of the world and the way of
comprehending the role of the human being in thesldv Having a certain worldview is a
basic human need because it decides about the hioemagis hierarchy of values. In conse-
qguence, it decides also about the choices madéharapproach towards one’s own life path,
other people, individual relations and the commuhi¢ is a part of. The worldview deter-
mines particular criteria of behaviour in life. Theman being, guided by it, carries out a spe-
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cific line of life to which an order of occurringgents and their meaning for a particular hu-
man being are bound.

Therefore, every human being has a certain wonduelependently whether they realise
it or nor. The worldview refers, above all, to tnederstanding of the nature of the world and
the nature of the human being. The better the easuunderstood, i.e. the worldview is more
coherent, the better it serves the human beindghaosing and realising the path of life and
attaining happiness: the development of the cregtistential, achieving overall health and
psychological balance, and good relations withsibi@al and natural environment.

The Problems with the Worldview. The constant problem is a large differentiation of
worldviews, which are represented by the peopléhefso called Western civilisation, and
even more so by exponents of other cultures. THieuwties of mutual understanding seem
insurmountable if we do not fundamentally change #ititude towards both our own
worldview and the worldview of others.

As long as we believe that our personal worldvievwased on unquestionable truths, we
will stubbornly fight in defence of these truthsdawill not allow the thoughts that other
worldviews may be equally “good and true.” In rgalalmost all the worldviews existing to-
day are fragmentary and obsolete. It becomes msiyedy clearer that they are not any more
appropriate to the nature of reality recognised @estribed by new science. It is confirmed
also by our intuition.

The misunderstanding stems from the fact that witloy reason we absolutise our subjec-
tive, internalised image of the world, which is guoper way to determine our individual com-
prehension. At the same time we forget that it ésety a generalised mental model of a certain
area of reality, which is available to our obsdoraand experience. Moreover, as it has been
scientifically demonstrated, the limits of our ohvsion are imposed on us not only biological-
ly but also culturally by the adopted in the edigcatl process cultural pattern and the
worldview, which exists in our closest environmemtgd which we unconsciously assimilate.

It has come to that that people can easier comrat@icooperate, or even become
friends, if they omit the issues that are of highegportance, the so called fundamental truths.
The attempts of establishing and finding out thenimon truths,” i.e. such, that could be ac-
cepted by all, usually end up badly and the majasft people go back to their established
mental habits. It is a significant obstacle in émeleavour to create an auspicious organisation
of social structures, starting with family, locabnamunity, and ending with international
community. Moreover, it can be rightly stated titat the largest obstacle in defeating to-
day’s civilizational crisis and carrying out theodwionary leap.

Towards a New Paradigm.One of the most common examples of the discrepamcy
thinking about the world is an infinite worldvievordlict between materialists and idealists.
The former insists that there were no rationaldsrmvolved in the creation of the world, and
that everything we see are just manifestationb@tdaws of the development and action of mat-
ter, and the mind and everything related to itsangply derivatives of biological development
of forms of matter. On the other hand, the idaalisbnception places the Rational Divine
Source in the centre of creative processes ondith Bnd in the Universe, and unnecessary re-
jects entirely the materialistic standpoint andtthe$ the achievements of exact sciences.

Within those main worldview currents there are ofirse various mutations. However, in
the light of the knowledge reached in the 21stugnbn account of new science and concerns
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the processes of Cosmo genesis and the emergebiceroétter, i.e., the animated matter (what

is mainly meant here is new physics, new biologirophysics and cosmology), it is necessary

to verify our existing image of the world and thaywe perceive the essence of the human be-
ing and his role in this world. In consequencés indispensable to update the worldview as a
“cognitive map of the world” in such a way thatwbuld become more detailed, and hence

more helpful description of the nature of that wiealy exists in the Universe. The question on

what is our nature and role in the biosphere asnaaous factor of evolution requires answer-

ing. Already more and more well described elemehtlat vision has emerged.

When the new vision of the Human Being as a craaitd co-creator of the Cosmos gets
maturity, it will not be a return to the pre-sciéiotunderstanding of reality but a holistic
creative synthesis of knowledge obtained in thé @ad in modern times. Then, we anew see
our place and role in the Universe as the beings sWare their evolutionary past with the
Cosmos, whose bodies originated from the startidstshall see that thanks to us the Cosmos
undergoing evolutionary development may watch fit§éien, the role of the human being in
the world becomes more intelligible, just as theameg of his actions, which may both foster
the development or lead to destruction of lifehaf biosphere and the planet.

Spiritual and Material Unity of the Universe. At the current stage of human knowledge
the disputes about the material or spiritual natofethe Universe are unfounded. The
knowledge already existing allows to not only prastbut claim that this nature is both mate-
rial and spiritual, what was also proclaimed lomget ago by religious and philosophical sys-
tems such as ancient Taoism, Buddhism or Vedanthywdat is nowadays rediscovered and
tried to be broader described as new science —tguaphysics, new biology, astrophysics
and cosmology. Moreover, they take into accoutt aied convincing experimental material.

It is already commonly known that it has been ddieally proven that there are in the
Universe, and thus in our Galaxy, two fundamentahjgonents: Energy and Matter. They are
closely linked with each other and the manifestatbone is impossible without the presence
of the other. Each of them can take two basic foomexistence; in the case of energy, it is
force and information; in the case of matter — tafie and field. On the grounds that they
exist in an indissoluble relationship, they pursh,their constant interaction, after trans-
forming themselves into various combinations ofgaiksible forms, and all those transfor-
mations are interdependent.

Therefore, in the Universe there is an operatingcgle of constant transformation of its
elements according to a closed circle: Energy {dFieMatter — Energy. This process is infi-
nite. From that principle it follows that it is irapsible to arbitrarily establish what is primary
and what secondary because the result of obsemviatidependent on the choice of the phase
occurring alternately in the unremitting processt,the claims about the antecedence are the
main reason of the worldview conflicts about theura of the Universe.

In accordance with the law of conservation of epgevghich is the fundamental law of na-
ture, energy in nature neither comes from nothmog,disappears without a trace. It may only
go from one form to another. The transformatiomaftter occurs then through the agency of
energy with the full conservation of its originahaunt. The properties of this process were
described by physics long time ago.

If we treat consciousness as a resource of infeomantroduced by energy in previous
transformations of matter into the appropriate rmsubstance or field, it becomes self-
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evident that both matter and field possess consoess. Also according to Buddhist
knowledge, dualism: matter — consciousness, idse faroblem because neither matter, nor
consciousness possesses independent existencgy Faeia matter of fact, is simultaneously
a bearer of information and a creator of forms after. The origin of all forms of matter is
directly related to energy that while undergoingngformations generates matter, of which
special kind is bio matter, what is, in our undamsiing, life. In the spaces of the Universe
and our Galaxy everything is governed by ablazedynthat is also able to create life. There-
fore, we may accept that Energy comes from theoRakiCosmic Source of Light, which
everything that exists stems from.

At this point the curious ones have the right tk asNhat is the efficient cause of that
Source? If one decided to try to answer this gqaesthey should engage in theological con-
siderations. However, there is a hidden dangeuah @n approach of creating a contentious
situation by entangling oneself into interpretatiar the understanding of the original notion
of GOD, which was used from the dawn of historgémote the idea of the higher powers.

While facing this problem, it would be better, ievinumbly agree that words of natural
language we use to express our thoughts do noeg®ss adequate power of expression as
well as the degree of sufficient generality; thiley are not ample for the description of the
Highest and Unintelligible Being. It is worthy temember that, as it is proven by linguistics
and neurobiology, the relatiamord/meanings largely subjective; it is, by its nature, sigbn
determined by individual features of the human ¢p&nd by mental patterns imposed by the
culture he was raised in.

Probably a deep understanding of these determitgnéstecedent to us bearers of wis-
dom was manifested in that that in some culturél wery old tradition it is not allowed to
verbally specify the meaning of the notion of Géar @xample, in the tradition of Chinese
Taoism). In many other traditions the practice mégenting a substantiated images of God
does not exist.

Nowadays, we all feel that the centuries-long relig conflicts and eruptions of hatred
between the followers of particular faiths haveldega their actuated force. Instead of guid-
ing the civilisation to the higher level of consesmess, they progressively have become more
backward and absurd. Indeed, we already understageneral the universal value of religi-
osity and spirituality, as an attribute of humanay the same time we see, in the scale of the
planet, a large cultural differentiation of formisexpression and cultivation of religious expe-
riences. There is an increase of common longingpéarce, cooperation, and mutual respect
for religious feelings as well as for leaving adidl divisions behind. Simultaneously, the
consciousness of our human, species community endsponsibility for the future fate of
the Earth grow as well.

The undertaken ways of overcoming that impasse hawed out so far to be ineffective
mainly because instead of reaching for the depthessence of our spirituality, too much im-
portance is given to the differentiating of theaieling forms, either linguistic or iconograph-
ic. These, however, due to their historically amdtuwrally conditioned character, inevitably
bear the stigma of the epoch and the coloratiathefcivilisation they originated from. One,
then, does not see, or at least it is very diffidhlat they are essentially pertinent to the same,
universal, and arduous to express matters. Thenctra prevails is the one that has been
previously accepted, well-rooted, and believeddadHhe only accurate and binding for every-

21



MPOBJIEMU COLIIAJIbHOI POBOTU Ne 1 (4), 2014
SOCIAL WORK PROBLEMS I

one. The dispute about infallibility of the adopthattrine is senselessly prolonged, the battle
for the abstract after all “rightness” is on. Theeation is directed to secondary differences
and the salutary, desired Unity disappears fronhtrezon.

Indeed, all religious systems existing in the wabdept the presupposition that the Ration-
al Higher Power participates in all processes enUtmiverse, especially in its creation and de-
velopment, now and always. This is exactly thedbehat unites all religions in the world. On
account of that we can hope that it is possibleréate a spiritual plane common for the whole
humankind, or to be more precise, a common undwlsig of the spiritual dimension of the
human being. Then, the conflicts about the “supiyicof any faith become entirely futile.

The ways leading to the understanding of our g@tibature, and in consequence, to the
understanding of our connection with the SourcExa$tence may be of various kinds, just as
different may be the paths leading to the apexefsame mountain. It is worthy, in our gen-
eralised reflection, to deeply rethink that anciemtaphor of climbing the mountain, because
it shows well the character of the process of gaadbtaining of understanding of the spiritu-
al aspect of life as a Whole. It also points atdiversity of ways that lead to one goal.

This is why respecting and cultivating various giglns should not be an obstacle in the
effort of realising the unifying idea of the humamdkas a Whole. Cultural diversity is not on-
ly our spiritual richness but it also allows to ggeve beautiful rituals that connect us and out
relatives with the tradition and experiences of mwn national community and it's past.

Religion and Science Are Not Contradictory.In the 21st century, considering the great
development of knowledge about the world, theréomger are any justifications to maintain
the conflict between religion and science. They d@ifeerent but complementary ways of
learning, describing and experiencing the sametyedlhe one common and unifying factor
that lays at the basis of everything and whichtgpimman worlds of religion and science is
units mundus- the one and the same world to which both retatd, which they explain and
describe in their specific ways.

Moreover, contrary to scientific fundamentalismtutned out that new science abandons
many old, previously inviolable fundamental presagipons related to the structure and prin-
ciples of functioning of the Universe, because rsmentific achievements deny those as-
sumptions. Quite often new presuppositions, fomga regarding the structure of matter,
begin to be similar to the descriptions formuladedhe grounds considered up till now not as
scientific but rather as religious ones — for exeanm Buddhism or Hinduism. At the suba-
tomic lever there is nothing we could call conceleamatter.

Above all, classic science was forced to questeninfallibility of its own methodologi-
cal pillars, on which it has based the feeling eft&inty. It especially refers to those that
turned out to be the ones that limit its furthevelepment the most, like — mechanicism, ob-
jectivism, reductionism, and determinism.

It Is Time to Abandon Obsolete Myths.We know already that we cannot treat the world
as soulless machinery. Neither our Earth — Ga&nsechanism, nor, all the more, we — the
conscious particles of its biosphere, are machiAsesa whole, we are a living, complex or-
ganism. Moreover, such a standpoint is not, byrahns, new — we know that it was ex-
pressed long time ago by Paracelsus and that el lmasit his successful medical activity.
Paracelsus believed that the Universe is a livieigdpand that it undergoes the same devel-
opmental phases as all other organisms. He wratdgtile human being is a microcosms built
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of the same elements as the macrocosms and thratitha spiritual mutual relation of all
things in the cosmos. The same belief waglicateexpressed by James Hutton in 1785 dur-
ing one of his lectures in Edinburgh, when he opeald: “I consider the Earth to be a super-
organism and that it's proper study should be bysptogy.”

Nowadays, the formulated by James Lovelock Gaiathgsis has come upon a favoura-
ble ground. It suits many people who are disapedit partiality and banality of scientific
hypotheses pertinent to the human being and thdéd\MBy contrast, thinking with the Gaia
categories enables a better understanding of natteedependencies and entirety of life pro-
cesses. It helps also to accept many apparentamsags as mutually complementary and
possible to harmonise phenomena. Even more so &ecthe growing environmental
knowledge convinces us that the attribute of Ifenot mutual exclusion of phenomena (as
science often states) but their interdependencecamplementarity. Harmony does not ex-
clude rationality. On the contrary, it fosters ntaining proportional presence of all life di-
mensions. Already since the antiquity, the ineatnle triad — “Beauty — Goodness — Truth”
was the symbol of harmony. All phenomena are ideetident because they coexist in the
same reality, whose functioning is based on mutaatality. Everything in the Universe is in
one way or another connected to the whole.

At the turn of the 21st century many doubts ardsmuaithe liked and spread by classical
science objectivism. New science undermines alsddith in its validity. One of the most sig-
nificant discoveries of the contemporary physicthes principle of the unity of the object and
subject of observation. The conclusion that stex fit is that it is impossible to separate the
observed phenomena from the observer, and the elwdrige observation angle in the observa-
tion experiments also influences the course ofdbserved phenomena. Hence, we cannot
claim that we are objective observers of the exathieality. A notion that we are its partici-
pants would have more sense. Therefore, as Jolimbatd Wheeler, a highly acclaimed in the
world physicist, stated: “The universe does nostewiut three’ independent of us. We are ines-
capably involved in bringing about that which appe® be happening. We are not only ob-
servers. We are participators. In some strangeeghissis a participatory universe.”

Thus, speaking about objective reality, which waenkgst with the simultaneous lack of any
observations simply has no sense. “The mind andviinkel are linked together, depend on each
other, participate in each other’s existence” -sddgnryk Skolimowski, the creator of the con-
ception of the participatory mind. The fate of theiverse interlocks with the mind of the ob-
server in the mutually interdependent cause-effeqt (The Participatory Mind, 1994).

If we agree that we are not separated from thedydinlat we are a separate but still its
immanent part, then the experience of foreignnétheoworld will be overcome and it will
be possible to defeat the discrepancy and sphtdest the messages of religion and science,
which often, instead of connecting us to the wameéntally separate us from it.

If we have a holistic worldview, then we understdhdt we are a part of the nature and
Cosmos. If we are a part, we gain a feeling ofip@dting in the great epos of the Cosmos’
evolution. We come from the cosmic material, oudibs are built of the stardust. We are
both the material and co-creator of the Cosmowelfconsciously participate in this process,
we understand not only our responsibility but atemnprehend our unique value as co-
creators. However, such an understanding of ow ipossible only from the holistic per-
spective, when our belonging to the Whole becomedfsesident to us and is deeply experi-
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enced. It is the rebuilding in our consciousnessfeeling of unity with the environmental

whole, and even more so — with the cosmic wholes. he removal of the dominant and inca-
pacitating pain of alienation and loneliness of llnenan being in the World. What follows is
a joyful feeling of unity with a larger whole, astemming from it, the sense of power. At the
same time, the consciousness of co-creating thielwoourselves and around us is growing,
which results in the increase of the consciousoése-responsibility.

Holistic thinking creates broad perspectives beeatusnables crossing tight materialistic
boundaries determined by the reductionist appro&dwever, first it requires facing the
overwhelming power of determinism, which until nbxas a strong position in the paradigm
of classic science. For that reason, it has digsaed in common thinking and has created
convenient justifications for human irresponsililit

A particular strengthening of evolutionary deterisin, that presumably entirely steers
human actions, occurred in relation to deciphetirghuman genome and the search for ge-
neric causes of any diseases. It has led to fikiegdogma that life is controlled the DNA.
However, new biology proves that it is not the cdisiss another myth of mechanistic scienc-
es, which luckily for the future of our thinkingas been recently refuted. New biology proves
that genes are only respondents of perceptionsvestdrom the environment by the cell
membrane. “Through the action of the cell membnaeecan actually control our genes, our
biology and our life and we have been doing iaédng although we have been labouring un-
der the belief that we are victims” (Bruce Liptdrne Biology of Belief, 2005).

So, it is us who through our thinking and actionggpam the behaviour of our cells and
thereby we may influence the behaviour of the gemesthe change of their properties. That
was the direction of the Lamarck’s evolutionary ugbt, unfortunately dismissed without
mercy by the Darwinists, to the detriment of thetHar development of natural sciences.
Now, new biology makes us aware that the belief\weare powerless regarding the “genetic
programme,” and thus fully determined cannot bsatisnated any longer.

In such a way the free will was “given back” to us, we regained the belief that we have
the possibility of making choices and making oumorgsponsible decisions fostering our
health and the development of our organism poteatid our life happiness in general. This
has a direct influence on our social and naturalrenment.

We are also not helpless in regard tothe falsebrjmmeted by Darwinism principle of sur-
vival of the strongest individuals in evolution. @@nism considered the struggle for survival
to be the main driving force of evolution, what &e® a dangerous argument for egoistic atti-
tudes and the acknowledgment of the ruthless fascéhe prerogative in social life. That
common belief that the driving force of evolutianthe struggle for survival justifies morbid
and dangerous eagerness to demonstrate power &ed mar lives full of negative tensions,
fear, and the sense of danger. In consequeneads lto rapid explosions of force and uncon-
trolled total destruction.

The contemporary science demonstrates that irctsie Darwin made a cardinal mistake.
The differentiation of species does not dependyole mutation and natural selection, which
operate on account of competition, i.e., Darwirsamggle for survival. It is rather a coopera-
tion and symbiosis which are the driving force wbletion. Cooperation, interaction and mu-
tual dependency of various forms of life made tlesemination of life possible. Life devel-
ops through the creation of the interaction netwofk. Margulis: Symbiosis in Cell
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Evolution, 1933). On every level of evolution coog®n, not conflict, leads to reaching a
higher degree of development.

It becomes more and more evident that the redustigray of thinking has exhausted its
capabilities. Science is forced to adjust its mdghtm examine highly complex, dynamic, re-
lational and fractal structures, which due to pesgively deeper insight into the world of na-
ture literary unveil in front of our eyes. The peogor classic science, linear character of dis-
course is useless for describing the structure$ #na being discovered by quantum
mechanics and new biology. Life itself is limitederefore the experience of life and research
of the structures of life is limited, and not linea

Another Worldview Emerges. In our contemporary cognition of reality more andren
anew formulated research principles, besides ewoistm, come to the fore — organicism,
participism, and holism. Essentially, these appneacof examining the world have always
been present during the development of the citiisaand clearly stood out in the works of
culture. However, after materialism gained contreér European science, they were ejected
to the margin by mechanicism, reductionism, anermenism. Now, it becomes clear that
they regain their rightful position as more effeetivays of learning the World.

In opposition to mechanicism that treats the waddnachinery, organicism is a hypothe-
sis of organicity that presents the World as anfvorganism. “The world is like an organism.
Not only are individual human beings like this, th& whole biosphere and even the universe
(...). The organicist hypothesis seems like a vewy ea but it is actually a very old one. It
only comes to us in a new guise, a more concraedeeiable guise, provided by the new sci-
ences. But it is not difficult to grasp. It is jubiat we have been educated out of it” (S. Grof,
E. Laszlo, P. Russell: The Consciousness Revoluti®®9).

Already at the turn of the 20thaRuthenian-Slavidgsiophical current — Cosmism was
formulated; ita priori presupposed organic unity of everything with etleing and propagat-
ed the idea of the Cosmos as a living organismadbiastantly interacts with the creator.

In our times, the holistic approach becomes motceraare important. In the world that is
a unity, there is no separation between the mintbraacro levels. How we perceive depends
on the perspective of observation, which we chaasselves. We examine one and the same
shared reality. When we omit the differentiatiofi<wltural records, especially the scientific
ones, the unity of the world emerges from behirddintain of the language of description.

The language of description is, above all, our r@E@tlanguage that we are limited with.
On the one hand, language enables the access tolteeted knowledge and experiences of
other people, on the other, however, it reconfitrasn the belief that the limited conscious-
ness is the right one. In order to overcome thastaint “we must learn how to handle words
effectively, but at the same time we must presamnve, if necessary, intensify our ability to
look at the world directly not through that halfague medium of concepts, which distorts
every given fact into the all too familiar likenesfssome generic label or explanatory abstrac-
tion” (A. Huxley: The Doors of Perception, 2009).

Moreover, the scientific description that is foatis®n isolating differentiations observed
on the detailed level makes it more difficult f&r to comprehend the whole.

The problem of perception may be solved throughettteancement of our own skills of
observation and perception by exercising the camagon of attention, purifying the mind
from the deficient thinking schemata, and harmagigmotions. The way of personal devel-
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opment may prepare us for a better reception cdfelexceptionally complex, dynamic struc-
tures of reality, which are being unveiled by quamtphysics, new biology and cosmology.
Such was, from time immemorial, the sense of Yoga @ath of development that leads to
understanding of one’s own structure as well assthecture of the Universe, which inherent
aspect is spirituality. According to Yoga philosgpltspirituality is not some external goal
(...) but part of the divine core of each of us, whige must reveal.” Spirituality — as lyengar
B.K.S. (Light on Life, 2006) tries to explain “i®hsome external goal that one must seek but
part of the divine core of each of us, which we tmeseal. Spirituality is not ethereal and
outside nature, but accessible and palpable irveryr own bodies. Indeed the very idea of a
spiritual path is a misnomer. After all, how caruyoove toward something that, like Divini-
ty, is already by definition everywhere?”

Liberating ourselves from the myths of the pastcaa see our own nature in the new
light of the obtained experiences and broaden kedgé. First of all, we begin to perceive
that we are not foreigners in the mysterious arichawn Universe. On the contrary, we al-
ready know that we were born by the Universe aricbbthe same material; that we are a part
of it, and even more, an extremely privileged jb@&tause able to gain consciousness.

It means, that in general and holistic grasp, donees clear that we are also a part of the
cognitive process. We are directly “in-side” of gm@cess of learning about the world and at
the same time we influence the shape of that psdoesause our mind is participatory. How-
ever, this new approach to our role in the Univessaot yet widespread. Usually, it does not
harmonise, and if so, it does with large difficedtj with our obsolete worldview, at the basis
of which there is a fragmentary knowledge and d@tiguns of thinking. This dependency is
the main argument for creating a new worldview.

The contemporary knowledge about the nature ottgmitive process confirms the the-
sis, propounded already long time ago, that itssmno construct the image of the World,
which we pompously call the “objective reality.” @kision of the World is a reflection of the
consciousness state. Our level of consciousnesdedean what we see in the world.

It would seem that the statement that the imaghefvorld we possess comes, in majori-
ty, from us is a pessimistic conclusion. Indeedyuiéstions the hitherto overused category of
objectivism, and even rationalism. However, if \aike a closer look at our cognitive relation
with the world, then the conclusion may turnedtoube an optimistic one. On the basis of the
knowledge about how our world image comes intodp@e can understand that we have got
a large influence on its form and that we essdwptake its co-creators. This sounds not bad.
If, however, the canvas for that creativity is fireviously formed false worldview, it directs
and limits the search for information about us, #r@social and natural environment. At the
same time, it leads to falsification and premagereralisation of accessible information.

This dependency is easier to understand and sénge,get aware of the “paradigmity”
of the worldview. This feature, described by T. Kulwas theoretically accepted by science,
although in practice the aforementioned in thissgsgaradigms, which lost their usefulness,
still remain untouched. It is so called “paradiglimdness.”

How we conceive the World obviously influences atinical attitudes. The most im-
portant is whether in our cognitive approach towatte World we understood the principle
of our own participation in the process of life,tive evolutionary process, and hence, the re-
sponsibility for the form of our own life.
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The worldview is the source, which the hierarchyaliies stems from. However, if it is a
reductionist, fragmentary, kaleidoscopic worldviestich is, respectively, the pseudo-
hierarchy of values, or rather an incoherent seiftein antagonistic values and goals.

If we are a part of a whole, and are given the ipdgg get aware of that whole, then the
key of cognition is inside of us. Therefore, cregtsuch a consciousness begins with “know-
ing oneself.” We have heard and read it many timésstill we have got the tendency to look
outside for the answer. This is why the questioouabuman nature is so important.

First of all, we are a cosmic creature. We camenftbe Cosmos and to Cosmos we be-
long. Modern cosmology has discovered that lif¢hef human being is written in the proper-
ties of every atom of the star, galaxy, and in gy@rysical law that rules the Cosmos. (Such
an opinion was stated by a famous astrophysiciskg&dnder Wolszczan in Warsaw in 2009
during a lecture entitled “The Children of the Ugnse”). We are built of the same material as
the Universe and we have participated in the eimiudf the Universe from the beginning of
our existence in it, whether we realise that or not

Our nature is energetic, just like energetic is theure of everything that surrounds us.
Looking at the human being as an energetic stredias a long tradition. The current physi-
cal knowledge entirely confirms that indeed, wesgxiirst of all, as an energetic structure,
included in the energetic field of the Cosmos. Mwe#, it is known already that all the pro-
cesses of change have their beginning in our ehergedy, and then they manifest them-
selves in the physical body. Nowadays, the devefppnergetic medicine (called also vibra-
tory medicine) adopts the energetic conception haf human being as the basis of its
functioning.

Additionally, in the last decades it was provert tih@ process of our personal integration
takes place on account of the activation of theneshon with the biosphere through the
heart. For the first time in official science thésea discussion about the heart not in a meta-
phorical sense but as a steering centre, the nrg@noof perception closely linked to the
brain that always acts in cooperation with it (Hédath Institute).

In internalising the image of the World we cannatitvuntil the integrative activity of our
brain brings about a noticeable to us result, witziah be an increase of consciousness after
many years of individual development. First, wewdl@accept, even if it is difficult to under-
stand, that from the beginning of our existencectlks of our body are gifted with physiolog-
ical intelligence. Otherwise, our bodies would hetable not only to develop but also to sur-
vive. That view will seem quite natural, if we aptéhe aforementioned conception of the
Universe as organism, one aspect of which is consoieess.

In order to understand our role in the World, wed¢o look at the human being as a
cosmic being. According to the contemporary knogkede are, as particles of larger whole,
included in the process of evolution, so the dymaofithe Universe refers to us as well.
Hence, speaking about our human structure makes sty if we assume its changeability
and perpetual participation in a bigger evolutignprocess of development and transfor-
mation. We are a multidimensional structure, andhat account there is a large differentia-
tion of the aspects of our being. To comprehendritteness of that structure we also have
various possibilities and ways of perception ofsidinals from the environment. It is neces-
sary due to the constant adaptation to the enviemrand, on the other hand, the adaptation
of the environment to our visions and needs.
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It is already known that proper to us in